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Anti-Catholicism v. Al Smith:
An Analysis of Anti-Catholicism in the 1928 Presidential Election

Introduction
With few exceptions, the details of past presidential elections are largely forgotten over the course of history. As
specific campaigns and elections become more distant from contemporary society, people tend to focus on the larger picture of
what that election produced, mainly, who actually became the president. And for the majority of the American public, the
presidential election of 1928 is no exception to this. But as Allan Lichtman suggests in his book Prejudice and the Old Politics:
The Presidential Election of 1928, ―Presidential elections are central events of American politics, often bearing the detailed
imprint of the society in which they occur. The careful study of a single election can test theories of social process and illuminate
the meaning of a historical era‖ (Lichtman 25). In this regard, all past presidential elections are ‗American studies‘ in their own
right, and are of importance because they provide insight about a specific society at any particular time in our country‘s history.
The campaign for the presidency of the United States in 1928 featured two men of drastically different backgrounds
and mindsets: Herbert Hoover, the candidate for the Republican Party, and Alfred Smith, the Democratic Party‘s candidate.
Lichtman says of this election, ―No burning issues had to be resolved by the election; no national crisis preoccupied the
American public. Rather, the backgrounds of Smith and Hoover, their personalities, their careers in public service, and their
approaches to politics gave the campaign its special significance‖ (5). Hoover and Smith stood for and represented two different
and opposing sides of American society at the time, as will be discussed later in this paper. But one of the main differences
between these two candidates, a difference that this paper will argue was the most significant and pressing issue which affected
public opinion and perception at the time of the election, was Hoover‘s and Smith‘s religious affiliations. Though not interested

in Hoover‘s Protestant background to a great extent, the America public was deeply intrigued by and drawn into the fact that Al
Smith was a Roman Catholic. The fact that Smith‘s religion played a role in the perception of the voting public is what leaves
the ‗detailed imprint‘ of the 1928 society and of this election in particular.
Al Smith‘s presidential nomination for the Democratic party in 1928, ―marked the first time in American history that a
Roman Catholic was nominated by either major party‖ (Hattery 37). And, as John Hattery simply puts it in his essay ―The
Presidential Campaigns of 1928 and 1960: A Comparison of The Christian Century and America‖, Smith‘s Catholicism begged
the question, ―Can a loyal and faithful member of the Roman Catholic Church function effectively as Chief Executive of the
United States?‖ (36). In 1928, the answer to this ‗dual allegiance‘ concern between the Catholic Church and the State, also
known as ‗religious question‘ or ‗Catholic issue‘, was a resounding no. But this issue of faith influencing political discussions
and affecting the public‘s perception of a candidate is not something that died with Smith‘s failed attempt for the presidency. It
is, rather, a recurring theme in our country‘s history. John F. Kennedy is recognized for, among other things, being the first
Catholic to be elected president of the United States in 1960. But, he did not win without first having to clarify that, ―his
religious beliefs and political responsibilities were compatible‖ (Dolan 6). And as recently as 2008, with the presidential
campaign of Barack Obama, issues of religious affiliation and public perception made their way into public discussion once
again.
While both Kennedy and Obama were ultimately able to successfully address such questions and issues, few recognize
the fact that there was another politician, Al Smith, who was unable to successfully overcome questions regarding his religion.
This paper will explore and illustrate the origins, the influence, and the extent to which anti-Catholic sentiment played a role in
the outcome of the 1928 presidential election. It will argue that while there were ultimately other factors which worked against
Smith, his Catholic faith significantly contributed to the outcome of the election by negatively affecting voting behaviors and the
public‘s perception of what Smith was capable of achieving as president of the United States of America.

Anti- Catholicism
Before further exploring this point and analyzing specific examples of anti-Catholicism during the 1928 presidential
campaign, it is essential to first define anti-Catholicism and place this presidential election in a historical and social context.
Robert Lockwood, in his book Anti-Catholicism in American Culture, states: ―Like any other prejudice, anti-Catholicism is a
fundamental judgment that defines a group of people as a whole by negative and preconceived assumptions as to their thoughts,
motives, and actions‖ (Lockwood 19). He goes on to say, ―The bigot creates these assumptions- or inherits them- and they are
used as the basis of all judgments on a particular group‖ (19). The anti-Catholic sentiment and propaganda which were prevalent
in society prior to the election of 1928 were not something new to America. Lockwood asserts throughout his book that, ―AntiCatholicism is fundamental to the culture of the United States‖ (19). It is an emotion that dates as far back as the colonial days in
our country‘s history. ―Virtually every colony had some form of Catholic disabilities in their fundamental charters- denying

Catholics the right to hold office or freedom to practice their faith. Many of the new states in the union would have similar
legislation on the books, if not formally enforced‖ (19). Lockwood puts into perspective the lasting impact of these laws by
noting, ―New Hampshire would not formally remove its law barring Catholics from public office until late in the nineteenth
century‖ (19). Roman Catholics have had a seemingly difficult time since our country‘s founding (and even before) assimilating
and being accepted into mainstream American culture because of these common prejudices.
It is important to understand the reasons why Catholics and the Roman Catholic Church were negatively viewed in
American society in order to better appreciate why Smith encountered so much criticism in 1928. Catholics were discriminated
against as a result of, arguably, three main factors: who they were (immigrants), where they came from (foreign countries), and
because they believed in and associated themselves with the strictly hierarchical institution that was the Catholic Church
(allegiance to Rome and the Pope). These three factors all contributed to the perception that Catholics were, as Mark Massa S.J.
suggests, ―un-American‖ (Massa 7). Roman Catholicism was a religion that was, for the most part, originally brought to the
country by European immigrants. Author Jay Dolan in his book, In Search of an American Catholicism, explains that when the
Church became a real and substantial presence in America, during the time period of 1820-1920, it was largely defined and
created by the massive immigrant movements into the country.
This ―immigrant church‖ (Dolan 54), as Jay Dolan refers to it, struck fear in Protestant Americans whose ancestors had
established the country with certain principles in mind such as, democracy, liberty, and freedom. It is ironic, given the emphasis
in our country on religious freedom, that Catholic immigrants were ostracized so much from the society of that time. Though, by
the nineteenth century, as Michael Williams points out in his book The Shadow of the Pope, ―all of [the States in America] had
stripped their constitutions of provisions discriminating against any religion, and had fallen into line with the federal principles‖
(Williams 3), this did not imply Catholics were accepted as equal citizens. As more immigrants came into the country from
undemocratic European countries, believing in an undemocratic religion like Catholicism, Catholic immigrants were seen as
posing a real threat to fundamental American values. Along with this, there was also a stereotypical and widely held belief
among the people who were native to America that Roman Catholics were a type of combatant group acting on behalf of the
Pope in Rome, with the intention of trying to extend Papal rule and Church authority to America. Relating this idea to the 1928
presidential election, Lichtman says, ―Those who objected to electing a Catholic president alleged that Smith would obey the
edicts of a foreign potentate, that Catholics were organized as a political phalanx to promote their own parochial interests, and
that Catholics…would use public authority to propagate their faith‖ (Lichtman 69). (This is illustrated through Figure 3 on page
30 of the paper). The thought that a large group of people living in America obeyed a figure like the Pope was an unsettling idea.
And this idea, as seen through the previous quote, is something that hurt Al Smith in the election of 1928.
Fears among native Protestants resonated because religions such as Catholicism were ―‗un-American‘ precisely to the
extent that they did not share the Reformation/ Enlightenment principles on which Mr. Jefferson‘s ‗lively experiment‘ was

ostensibly founded‖ (Massa 3). This ‗lively experiment‘ was, of course, America. Massa explains, ―The Roman Catholic
Church provided the single largest pool of ‗others‘, particularly in the nineteenth century, with so many illiterate, hard-drinking
immigrants arriving from nondemocratic nations like Ireland, Italy, and the Rhineland‖ (8). This quote plays very much into the
harsh stereotypes with which immigrants were associated. But, it is an interesting quote in that it demonstrates how presidential
candidate Al Smith was perceived and how he, in a way, personified Protestant Americans‘ reservations about Catholic
immigrants.
Alfred Smith was raised as a Roman Catholic by his family. His mother was Irish and his father was of German and
Italian descent (nondemocratic nation‘s stereotype). Born in 1873 in New York City, a city ―that was felt by many rural and
small-town Americans to be the least American part of America‖ (Moore 28), Smith ―grew up in a country that was deeply
divided between natives and immigrants‖ (Finan 4). In terms of education, Smith received no formal schooling beyond high
school. Allan Lichtman notes that Smith often said his college alma mater was ―F.F.M. - Fulton Fish Market‖ (Lichtman 10),
which was near his childhood neighborhood. This also alluded to the fact that Smith viewed himself as one who had much
practical and ‗real world‘ experience. Despite his high school education, when compared to Herbert Hoover‘s Stanford
education, the perception of Smith was consistent with that of the stereotypical ‗illiterate‘ immigrant that Massa spoke of in the
preceding paragraph. Edmund Moore supports this, ―There is much evidence in the letters of the campaign months that many
educated Americans…regarded Al Smith as much below the presidential standard in educational and social background‖ (Moore
116). Lastly, part of Smith‘s platform in 1928 was anti-Prohibition, something that played further into the un-American, Irish
Catholic immigrant, ‗hard-drinking‘ stereotype that plagued him. It is clear that based on his personal background, the Catholic
Democrat personified the worries of much of the voting public in 1928 about ‗outsiders‘ attempting to ruin the American
‗experiment‘.
Because Catholic immigrants, as previously explained, stood for something which was perceived as a threat to
Protestant America and the American ideals of democracy and liberty, certain groups formed in the nineteenth century in efforts
to combat this problem. Nativist groups such as the Know-Nothing Party, the Ku Klux Klan, and the American Protective
Association all practiced forms of anti-Catholic sentiment starting in the 1850‘s. These anti-Catholic groups had the mindset that
since Catholics, by the very nature of the religion, took an oath to obey the undemocratic hierarchical Catholic Church, The
Catholic religious philosophy directly countered the principles on which America was founded. This is the idea that groups such
as the KKK were against, and what they tried to make known to the public. The KKK wrote in their publicized Fellowship
Forum, ―The Roman Catholic Church is the most intolerant thing in the world—has been, is now, and forever will be‖ (Lichtman
70). Edmund Moore writes of the KKK, ―No single reason for the organization‘s success outweighed the exploitation of hostility
toward the Roman Catholic Church‖ (Moore 27).

This was the conflict in which Al Smith found himself and that he encountered in the political realm of the 1920s. And
though some nativist groups withered away before 1928, the resurgence of the KKK in the 1920‘s was a large reason why so
much anti-Catholic propaganda surfaced during the campaign. Massa says that the, ―Klan had one last hurrah in the presidential
election of 1928‖ (Massa 32). Dolan supports this statement: ―Anti-Catholic attitudes still remained an integral part of the
Protestant ethos in the 1920s‖ (Dolan 132-133). Examples of KKK anti-Catholic propaganda will be dealt with in the ‗The
Campaign and Election of 1928‘ section of this paper.

The Catholic Issue
This brief background illustrates the political and social scene in which the campaign and election of 1928 took place.
It also sheds light on why concerns about the actual religious question surfaced on a national level in response to Smith‘s running
for president. Though Al Smith had a successful political career as governor of New York State beginning in 1918, his
impressive political achievements to that point were not enough to overcome anti-Catholicism and questions of dual allegiance
during the presidential campaign. In April of 1927 Smith had not yet officially received the Democratic nomination for the
presidency. But, based on his successful tenure as governor of New York State and the interest the Democratic Party had shown
in Smith in the previous election of 1924, it seemed probable that Smith would win the nomination in the near future for the 1928
election. Author Donn Neal writes, ―By mid- 1927 Smith was generally favored to win the nomination‖ (Neal 226). In
anticipation of this, some people, such as Charles Marshall, wasted no time in raising and getting to the heart of the Catholic
issue. This was publicly illustrated in the form of an exchange of letters between Charles Marshall and Al Smith appearing in the
magazine The Atlantic Monthly. Though the ‗Marshall-Smith exchange‘, as it has come to be known, took place before Smith
had even received the nomination for the presidency, this primary exchange of letters can still be used as evidence of the
skeptical feelings and rather legitimate concerns people had towards Smith based on the issue of his Catholicism.
Charles Marshall, ―an Episcopalian lawyer‖ (Hostetler 16) from New York, initiated the conversation in the April 1927
issue of The Atlantic Monthly. Entitled, ―An Open Letter to the Honorable Alfred E. Smith‖, the purpose of the letter was to
elicit a response from Smith on how he would resolve the theoretical and apparent practical conflict between issues of Church
and State. Again, because Smith was a Roman Catholic, there was the question of whether he would adhere to Catholic Doctrine
and obey Papal orders or follow his constitutional duties when issues of Church and State arose. Marshall asked Smith in the
letter, ―Is not the time ripe and the occasion opportune for a declaration, if it can be made, that shall clear away all doubt as to the
reconcilability of her [the Catholic Church] status and her claims with American constitutional principles?‖ (Marshall 2).
Marshall, after quoting from Catholic Doctrine as well as from the Constitution of the United States and several Supreme Court
rulings, states:
Citizens who waver in your support would ask whether, as a Roman Catholic, you accept
as authoritative the teaching of the Roman Catholic Church that in case of contradiction,
making it impossible for the jurisdiction of that Church and the jurisdiction of the State to

agree, the Jurisdiction of the Church shall prevail; whether, as a statesman, you accept the
teaching of the Supreme Court of the United States that, in matters of religious practices
which in the opinion of the State are inconsistent with its peace and safety, the
jurisdiction of the State shall prevail; and, if you accept both teachings, how you will
reconcile them. (Marshall 4)
This statement sums up the main point which Marshall wants Smith to address. The letter is well crafted and precisely
written in that the first part deals with the theoretical conflict between the ―doctrine of the Two Powers‖ (Church and State) as
they call for their own and separate oaths, obligations, and loyalties. The second part of the letter then offers Smith three
practical situations in which this conflict became a reality: in the debate of public schools versus parochial schools in the country,
in the differing ways in which the Church and State regarded matrimonial issues, and finally in the ―Mexican situation‖ (6), a
problem which at the time illustrated conflicts and tensions between the Church and State in Mexico. Marshall makes a
convincing argument that it, ―Follows naturally on all this that there is a conflict between authoritative Roman Catholic claims on
the one side and our constitutional law and principles on the other‖ (Marshall 4).
Al Smith‘s response came in the May 1927 issue of The Atlantic Monthly. Though at first he did not want to answer or
acknowledge Marshall‘s letter, for as he told one of his advisors ―I‘m not going to answer the damn thing‖ (Finan 194), Smith
was eventually convinced that responding was, in fact, the right move. In ―Catholic and Patriot: Governor Smith Replies‖, Smith
established his thoughts on the Church and State matter, as well as establishing his strategy for dealing with the inevitable
Catholic issue. This strategy was to treat the Catholic issue as a non-issue and to respect the separation of Church and State by
keeping religious issues out of political discussions. Essentially, Smith wanted to avoid the issue and acknowledge it as little as
possible because he did not believe it was either legitimate or important. He says in his response to Marshall, ―I should be a poor
American and a poor Catholic alike if I injected religious discussion into a political campaign‖ (Smith 2). This is a rather
important point which, as Michael Hostetler argues in his essay ―Governor Al Smith Confronts the Catholic Question: The
Rhetorical Legacy of the 1928 Campaign‖, distinguishes Smith‘s approach from John F. Kennedy‘s approach on the same issue
over thirty years later. Smith was convinced that the apprehension and anti-Catholic sentiment was a concern and the work of
bigots. This is why Smith wished not to acknowledge the issue. Hostetler suggests, ―Smith‘s reply leaves tension unresolved as
he tried to answer Marshall respectfully, all the while insisting that the issue is nonexistent and those who raise it are mere
bigots‖ (Hostetler 19). Smith never acknowledges in this response or in his Oklahoma City campaign speech (to be discussed
later) that the issue of dual allegiance was a real concern. In following Hostetler‘s argument, I think this is where Smith made a
calculated error in his handling of this situation. Though anti-Catholicism was the result of a great deal of bigotry, it was unfair
and, to a certain extent, politically unwise on Smith‘s part to assume all of this sentiment came from anti-Catholics. Simply
because he had never encountered concerns about the Catholic issue while serving as governor, Smith felt confident that the issue
should be of no legitimate concern in the presidential election.

With this said, Smith does bring up equally convincing counter-points to Marshall‘s argument which elucidate his
mindset and strategy. Throughout his reply to Marshall, just as often as Marshall asserts that dual allegiance is an inevitable and
real problem, Smith counters and provides actual instances which demonstrate it is not. He says in his letter of the supposed
conflict:
Everything that has actually happened to me during my long public career leads me to
know that no such thing as that is true. I have taken an oath of office in the State
nineteen times. Each time I swore to defend and maintain the Constitution. I have never
known any conflict between my official duties and my religious belief. (Smith 2)
Here, Smith illustrates that he, himself, never had a problem with issues of Church and State in practice. By this reasoning, he is
convinced that it will not be an issue as president. Later, he also states that other Catholics have served in State positions that call
for dual allegiance and similarly encountered no problems or questions. He says, ―I know your imputations are false when I
recall the long list of other public servants of my faith who have loyally served the State‖ (3). First, he makes notice of the priest
who aided him with his use of Church Doctrine in this response, Fr. Francis Duffy. Fr. Duffy was a distinguished member of the
United States Army and chaplain during World War I. There were also, of course, the many Catholic soldiers who fought in
World War I in order to protect the same American principles as Protestants. Second, Smith shows that the Supreme Court of the
United States was led by Catholic Justices and encountered no problem. ―During one fourth of its history it has been presided
over by two Catholics, Roger Brooke Taney and Edward Douglas White. No one has suggested that the official conduct of either
of these men was affected by any unwarranted religious influence…‖ (3). Whether talking about politics, the military, or simply
being an everyday citizen of the country, Smith tried to demonstrate that dual allegiance was not a problem.
There is a reason why so much attention should be given to this ‗Marshall- Smith exchange‘, even though it took place
before Smith received the official nomination for the 1928 ticket. It illustrates, in my opinion, three major concepts which
unquestionably affected the perception of Smith and haunted him throughout the 1928 campaign. The first concept is that Smith
was unable to separate himself from the idea of the hierarchal Catholic Church. One of Smith‘s criticisms of Marshall‘s initial
letter, as Hostetler points out in his essay, was that, ―Marshall mistakenly attributes the opinions of church leaders to all
Catholics‖ (Hostetler 19). To counter this, the last part of Smith‘s response to Marshall was a personal creed which he himself
followed, part of which was, ―I believe that no tribunal of any church has any power to make any decree of any force in the law
of the land, other than to establish the status of its own communicants within its own church‖ (8). By stating his personal beliefs,
Smith was attempting to separate himself from institutional Church Doctrine which did not commonly apply in everyday practice
to typical Catholics. He was trying to run for president as an individual, like his opponent, Herbert Hoover, was able to do. But
instead, people grouped him, and all Catholics, into one stereotype (which is anti-Catholicism). The prevalent stereotypical view
was that since Catholics adhered to a very strict structure of authority, they were unable to be true Americans. For example,
because Smith heavily relied on Fr. Duffy to help write his response to Marshall, it ―simply demonstrated…that the Governor
was the tool of Father Duffy and the hierarchy‖ (Moore 156).

This idea of linking Smith together with the institution of the Catholic Church is what, then, leads to the second concept
which is illustrated by the ‗Marshall-Smith exchange‘: the fact that Smith‘s perception suffered from the widespread sentiment of
anti-Catholicism. Because anti-Catholic propaganda surfaced even after this 1927 ‗Marshall-Smith exchange‘ and even after
Smith had explicitly stated his personal beliefs, Smith was still very clearly the victim of society‘s preconceived judgments and
notions about Catholics. Allan Lichtman says, ―Reasoned opposition to Al Smith was lost in a welter of anti-Catholic prejudice.
Inflexible judgments against Catholics as a group were uncritically applied to Al Smith as an individual‖ (Lichtman 70). As
mentioned earlier, Smith was of Irish, Italian, and German descent. He was opposed to the Prohibition laws. He was from New
York City. And, he had no formal education beyond high school. These are all sub-issues which factored into and which were
associated with the larger issue of Smith being a Catholic. Smith was unable to separate himself, even before being nominated,
from the questions and fundamental accusations which Marshall brought forth in the first letter.
The third concept which is illustrated by the ‗Marshall-Smith exchange‘ is the amount of interest the public had in this
religious question. Both Edmund Moore and Christopher Finan reference the increase in sales of The Atlantic Monthly when
these letters appeared in April and May of 1927 (Moore 67, Finan 195). Though Moore does acknowledge the logical fallacy
that would suggest this increase was solely because of the two letters (Moore 67), it can indisputably be said that the increase was
in part due to this exchange. The American society of the time was interested in this issue. Because this issue had never before
arisen on this national level, people had a legitimate curiosity and interest in knowing how Smith could reconcile the question of
dual allegiance. There were then, of course, the prejudices which prevented people, such as Charles Marshall, from ever giving
Smith a chance from the start. But again, the fact that Smith‘s Catholicism was even an issue, and the fact that Marshall chose to
write this letter to Smith at all, demonstrates that the perception of what Smith was capable of achieving in the White House was
skewed, however much, from the beginning of the 1928 presidential campaign.

The Campaign and Election of 1928
The Oklahoma City Speech
Whereas the ‗Marshall-Smith exchange‘ illustrates how Smith dealt with the Catholic issue prior to the campaign, his
speech at Oklahoma City, Oklahoma on September 20, 1928 reveals how the Democratic candidate dealt with the issue during
the actual campaign. By that point in the campaign, a great deal of anti-Catholic propaganda and criticism had surfaced
throughout the country. There were even rumors that the Republican Party was secretly funding and supporting such efforts.
Christopher Finan, who authors the most recent biography of Smith, writes of an example of the Republican Party‘s chairman in
Alabama, who ―admitted disseminating 200,000 copies of an anti-Catholic pamphlet that he had written‖ (Finan 213). Not only
was he not fired by the Republican Party, but he ―was so unabashed by his reprimand that he continued to insist that the Catholic
Church was ‗a very live and vital issue‘ in the campaign‖ (213). Finan further illustrates Republican involvement in the antiCatholic efforts:

As Smith prepared for his first campaign trip in early September [1928], the extent of
Republican involvement seemed to become clear. On September 7, an official of the
[Republican] Coolidge administration appeared before 2,500 members of the Ohio
conference of the Methodist Episcopal Church and urged them to use their church to help
defeat Smith…At a time of extreme polarization between Catholics and Protestants, it
sounded for many like a declaration of a holy war. (213-214)
The specific quote that this official delivered to the congregation was reiterated in Smith‘s Oklahoma City speech.
Smith quoted the official, ―There are two thousand pastors here. You have in your church more than 600,000 members in the
Methodist Church in Ohio alone. That is enough to swing the election. The 600,000 have friends in other states. Write to them‖
(Smith 56). It is examples of anti-Catholic demonstrations and propaganda like these, which truly illustrate the significance of
the religious question in 1928. Because of the controversy revolving around the Catholic issue, one of Smith‘s advisors said
before the Oklahoma City speech, ―We all felt that it was very important that he carry the fight in regard to the Ku Klux Klan and
the religious issue right into the enemy territory‖ (Finan 215). The speech was, according to Edmund Moore, ―The high point of
the drama of the anti-Catholicism in the campaign‖ (Moore 179).
But, as I argued when referencing the ‗Marshall-Smith exchange‘, during this Oklahoma City speech, Smith still never
gave any credibility to the religious issue. He never acknowledged that the issue might have been raised by concerned voters, as
opposed to only the anti-Catholic bigots to whom he attributed the concern. His perception of the source of the concern about his
religious beliefs affected how he chose to address it. He says in the opening of his Oklahoma City speech, ―In a presidential
campaign there should be but two considerations before the electorate: The platform of the party, and the ability of the candidate
to make it effective. In this campaign an effort has been made to distract the attention of the electorate from these two
considerations…‖ (Smith 43). He is specifically referring to all of the attention that his Roman Catholic faith had received up
until that point (and inevitably, thereafter). Smith goes on to say, ―The Republican Party will leave no stone unturned to defeat
me…I can think of no greater disaster to this country than to have the voters divide upon religious lines‖ (48, 52). And he closes
the speech by saying to the audience:
I declare it to be in the interest of the government, for its betterment, for the betterment
and welfare of the people, the duty of every citizen to study the platforms of the two
parties, to study the records of the candidates and to make his choice for the Presidency
of the United States solely on the ground of what best promotes interest and welfare of
our great republic and all its citizens. If the contest is fought on these lines, as I shall
insist it must be, I am confident of the outcome in November. (59)
To put this speech into a more contemporary context, Smith was attempting to formally address and put an end to the
Catholic issue much like John F. Kennedy was able to do in his September 1960 speech to the Houston Ministerial Association in
Houston, Texas. There, Kennedy ―made a sweeping statement concerning his position on the separation of church and
state…This probably did more than anything to clear the air and settle many questions about his religion and political ambitions‖
(Hattery 38). Further, Smith‘s speech at Oklahoma City was as important and essential during the campaign of 1928 as President
Obama‘s ‗Race Speech‘ on March 18, 2008 in Philadelphia, Pennsylvania was to his campaign in 2008. All three speeches are

comparable in that the candidates dealt with their backgrounds and, arguably, with the leading non-political issues with which
they were faced in the hopes of suppressing the issues. But, while Kennedy and Obama were ultimately successful, Smith failed.
John Hattery suggests that Smith‘s speech ―was not an objective discussion of the issue, but a fervently emotional harangue. This
tactic did little either to dispel the effect of the violently anti-Catholic propaganda that was circulating, or to sway the voter who
was yet uncommitted and who had real, pertinent, and honest questions about the religious issue‖ (44). Smith did not deal with
the Catholic issue effectively, and as a result of this, the anti-Catholic campaign against him was a significant success.

Other Issues in the Election: The Counter-Argument
As mentioned in the introduction of this paper, Smith‘s Catholicism was not the only issue which came into discussion
during the 1928 presidential campaign. Indeed, it was not simply Smith the Catholic against Hoover the Protestant. Rather, as
Lichtman, notes, it was Smith running for the ―Catholic-wet-foreign-urban Americans‖ and Hoover representing the ―Protestantdry-native-rural Americans‖ (Lichtman 16). An illustrated example of this description can be seen through Figure 1 on page 27
of this paper. By this description of the two candidates, it is apparent how they stood for two differing sides in American society.
While this paper is not meant to get into an in-depth political science argument, it is important to consider at least three of the
political issues in the 1928 election and platforms of Smith and Hoover to understand critics‘ counter-argument to the claim I am
putting forth.
This counter-argument suggests that Smith‘s Catholicism did not affect the ultimate outcome of the election, and that
even if Smith had not been a Catholic, he still would have lost in 1928. Herbert Hoover, himself, is one of these critics. Edmund
Moore points out that Hoover said following the election, ―The issues which defeated the Governor were general prosperity,
prohibition, the farm tariffs, and Tammany. Had he been a Protestant, he would certainly have lost and might even had a smaller
vote…the religious issue had no weight in the final result‖ (Moore 151). The three issues I will briefly analyze are Smith‘s
involvement with Tammany Hall, the difference in platforms between the candidates regarding Prohibition, and finally, the era of
Republican prosperity which the country was experiencing at the time. I am choosing to look at these three political topics
because I feel as if they provide the greatest challenge to my argument. In this section, I will also introduce two political
cartoons produced by the Ku Klux Klan which illustrate the anti-Catholic campaign against Al Smith.
Edmund Moore suggests that Smith suffered in 1928 ―because of his affiliation with an organization regarded over
much of the land as uniquely iniquitous‖ (116). The organization to which Moore was referring is Tammany Hall. Besides being
notoriously corrupt, Tammany Hall was popularly known as a ‗political machine‘ associated with the Democratic Party and
working on behalf of and being sympathetic towards New York City immigrants. Smith was a product of this organization in his
early political years and his critics throughout the campaign kept revisiting this fact even though he had since disassociated
himself from the organization. Moore admits that, ―The reputation of Tammany was, indeed, a very important part of the
campaign…but…relatively few voters understood that Smith had long since emerged from the position of a servant of the Hall‖

(116-117). Many of the political cartoons in 1928, such as Figure 1 and Figure 2 featured Smith with, among other things, the
Tammany tiger (this was the symbol of Tammany Hall). Not only was Tammany Hall opposed by Republicans, but it was also
opposed to by rural Americans who did not like the idea of an organization standing up for immigrants‘ rights. The corrupt
Tammany worked for the immigrants because it drew so much of its support from the immigrants living in New York City. And,
since Tammany was seen as such a pro-immigrant organization, the Tammany issue and criticisms that Smith faced can be, I
think, grouped into and associated with the native American verses foreign American debate.
Another issue which critics say was dominant in the 1928 presidential election was prohibition. Because it was,
unquestionably, a major political issue at the time, choosing to stand against it, as Smith did, was a bold platform. Hattery points
out, ―Smith was an outspoken wet, who did not agree with the principles of the Eighteenth Amendment and who stated on more
than one occasion that he would actively work to weaken or repeal that Amendment‖ (Hattery 44). Figure 3, I think, makes clear
that prohibition, especially, only drew more light on the fact that Smith was a Catholic. I would argue similarly to Edmund
Moore on this issue. ―There is convincing body of evidence that the very thought of the wet cause led by a New York Catholic
magnified Smith‘s religion‖ (Moore 40). This is because, ―Prohibition was in large measure the culmination of a moral and
religious crusade which was geared to a great commitment on the part of the majority of the evangelical Protestant churches‖
(39). From this perspective, it is arguable that Smith‘s religion and his stance on prohibition were grouped together and almost
indistinguishable. To those who argue that prohibition was the paramount issue in the election, I would suggest that, as the
KKK‘s cartoon in Figure 3 shows, Smith‘s Catholicism was as great, if not more so, of an influence in this election.
The final issue I want to discuss is that of the general prosperity which the country was enjoying at the time of this
election. If we revisit the Allan Lichtman quote in the introduction of this paper, the prosperity of the country becomes clear.
―No burning issues had to be resolved by the election; no national crisis preoccupied the American public‖ (Lichtman 5). Prior to
the 1928 election, two Republicans had served as president. Because of this, the Republican Party‘s candidate, Herbert Hoover,
was generally viewed as the deserving candidate in 1928. The claim that I am putting forth does concede that there were other
factors which worked against Smith in this campaign and election. However, none of these three issues provide substantial
evidence which would suggest that Smith‘s Catholicism did not significantly affect the ultimate outcome. If anything, his
‗association‘ with Tammany, his stance on prohibition, and the prosperity of the country only emphasized and gave people an
excuse to exploit his Roman Catholic faith in this election. When President Barack Obama became the first African American
president of this country, we were in the midst of two wars and an economic recession. There was not ‗general prosperity‘ in this
country which would allow the voting public to focus on such non-political issues as race. However, because America in 1928
enjoyed no booming or significant problem, citizens were able to, and did, focus on issues like Al Smith‘s religion.

Results
As demonstrated by the previously discussed ‗Marshall-Smith exchange‘, the popularity of the 1928 election among the
voting public was significant. Christopher Finan notes in his biography, ―[Smith] had lost by a landslide: Hoover polled a record
21 million votes, defeating him by more than six million; Hoover‘s margin was even larger in the electorate, 444 to 88…But
something new happened in 1928: the turnout had grown by 7.5 million, a 26 percent increase over 1924‖ (Finan 228-229). I
would argue that based on all of the propaganda and controversy that surfaced because of the Catholic issue, Smith‘s Catholicism
was not only the reason why so many citizens turned up to vote, but also the reason why Smith lost by such a significant margin.
Allan Lichtman‘s Prejudice and the Old Politics: the Presidential Election of 1928 is a quantitative study of the voting behaviors
and voting results of the 1928 presidential election. He looks at and compares the voting behaviors of: Catholics versus
Protestants, Wets versus Drys, Immigrants versus Natives, City versus Country, Blacks versus Whites, and Men versus Women.
Of the data that he researched and uncovered, he concludes:
Of all possible explanations for the distinctive political alignments of 1928, religion is the
best. A bitter conflict between Catholics and Protestants emerged in the presidential
election of 1928; religious considerations preoccupied the public, commanded the
attention of political leaders, and sharply skewed the behavior of voters. Regardless of
their ethnic background, their stand on prohibition, their economic status…Catholics and
Protestants split far more decisively in 1928 than in either previous or subsequent years.
(Lichtman 231)
Though Lichtman made this argument in 1979 with statistical data, some people knew it was the case even soon after
the election. Finan points out that George W. Norris, a Senator from Nebraska, said following the election, ―The greatest element
involved in the landslide was religion…The religious issue has done damage‖ (Finan 230). And while Finan also writes that in
public, Al Smith would say that the reasons he lost the election in 1928 were ―first to prosperity, second to prohibition, and only
third to bigotry…in private, Smith reversed the order‖ (230). Smith told an advisor, ―To tell you the truth, the time hasn‘t come
when a man can say his beads in the White House‖ (230). This last quote from Smith is in reference to his personal belief that
his Catholicism was the paramount issue in the campaign and election, and that the country was not ready for a Catholic to be
president of the United States in 1928.

Conclusion
Michael Williams includes a picture of a pamphlet in the conclusion of his book that reads, ―For Hoover and America,
or For Smith and Rome. Which? Think it over Americans‖ (Williams 297). This question further illustrates the religious
question and issue of dual allegiance that was brought about because of Al Smith running for president. Allan Lichtman writes,
―Nationally and regionally, the division between Catholics and Protestants dominates a statistical description of voter decisions;
even Protestants without formal church affiliation and those from traditionally tolerant denominations resisted voting for a
Catholic presidential contender‖ (Lichtman 76). Finally, in the November 24th, 1928 issue of America (a Catholic magazine)
Jesuit Leonard Feenery wrote to Al Smith after the loss, ―It goes without saying that we Catholics were a tremendous liability to

you in your recent campaign. Politically, it hurt you to be one of us. It ruined you…We didn‘t stand by you in the campaign.
There wasn‘t a word in your favor uttered in our pulpits. You stood by us…‖ (Hattery 43).
Throughout this paper, I have attempted to illustrate the origins, the influence, and the extent to which anti-Catholic
sentiment played a role in the outcome of the 1928 presidential election. And, though there were, most certainly, other factors
which came into the political discussion of the two candidates, I have argued that no other issue was as prominent and influential
as Al Smith‘s Roman Catholic faith. This is because Smith‘s Catholicism, and the stereotypes which accompany such a religion,
affected the perception of what the voting public thought Smith was capable of achieving as president of the United States. This
was based on the reasoning that, despite Smith‘s best efforts in the ‗Marshall-Smith exchange‘ and the Oklahoma City speech,
the question of dual allegiance was incompatible and irreconcilable. The anti-Catholic campaign against the Catholic Democrat
was truly significant, widespread, and ultimately hurt his chances of winning in 1928. As Al Smith submitted to the audience in
Oklahoma City, ―In a presidential campaign there should be but two considerations before the electorate: the platform of the
party, and the ability of the candidate to make it effective‖ (Smith 43). Though Smith had proven as Governor of New York that
he was politically capable of being president, anti-Catholic stereotypes and propaganda convinced the public otherwise.
Why is the presidential election of 1928 deserving of our study? As I suggested in the introduction of this paper, the
issue of faith influencing political discussions and affecting the public‘s perception of a candidate‘s ability to perform a role, is
not something that ended with Smith‘s failed attempt for the presidency. Subjects such as faith and race are reoccurring topics in
our political world. Though John F. Kennedy settled the Catholic issue and President Obama settled the race issue, America has
yet to elect a candidate of Jewish faith, of Muslim faith, and of Mormon faith. As Republican Mitt Romney (Mormon) runs for
president in 2012, it will be interesting to see what types of political cartoons and discussions will arise in reference to his
religion if he receives his party‘s nomination. And, while clear progress has been made in our acceptance of difference, America
has a long way to go before overcoming the stereotype that our president must be white, male, and Protestant. What happened to
Al Smith in 1928 is an example of the impact that discriminatory propaganda and public sentiment can have on a candidate when
controversial issues are escalated to a national level.

Political Cartoons
Figure 1

A Heavy Load for Al

This much-used cartoon piles up many objections to Smith's candidacy, among which the symbol of his religion is the only one
left unlabeled. (New York State Library, Albany)

(Retrieved from, Moore 84)

Figure 2

Hail! Hail! The Gang‘s All Here

One of the Klan cartoons of 1928
It reads: Wet Crowd, Romanism, Tammany
(Retrieved from, Williams 160)

Figure 3

Cabinet Meeting—If Al Were President

This representation of Smith as the servant of the Catholic hierarchy appeared in The Fellowship Forum, November 3, 1928. It is
typical of the extreme anti-Catholic KKK propaganda. (New York State Library, Albany)

(Retrieved from, Moore 109)
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Nine Eleven

You could see them through the smoke
Halos shining bright
Arms wide open, comforting
Making peace from fright
Up to Heaven with our brothers
Granting serenity
Leaving us to ponder our future
And our security
Tears and fire raining down
Fear and panic on the ground
The world it heard our nation‘s cries
The day that Angel‘s filled our skies
You could hear it throughout the day
The horn of Gabriel
Calling his forces to our land
To combat these acts of Hell
Heaven sent to ease our pain
A wake up to us all
In the name of God they struck
By his hand they‘ll fall
Tears and fire raining down
Fear and panic on the ground
The world it heard our nation‘s cries
The day that Angel‘s filled our skies

Paul Strassner

My Childhood Memories of Life in Palestine
Families pick olives from their trees
as shepherds graze their sheep
We carry stones to build the family home
We sit on sheep skins placed on top of straw carpet
all gathered around a kerosene heater.
Seated on small straw chairs
we eat newly-pressed olive oil
and Grandma’s just-baked bread.
I jump rope and play hopscotch
with friends
and Bedouin children
on the sandy hill.
I walk to school with my sister
We line up and say prayers before entering
Bismillāhi r-raḥmāni r-raḥīm
Al ḥamdu lillāhi rabbi l-'ālamīn
Learning to read and write Arabic letters and Arabic numbers
we absorb science, religion, and manners
we sing Arabic children’s songs
My uncle Mansoor the carpenter
Our minds nourished we return
to picking and eating wheat.
We visit Jerusalem
The Dome of the Rock
a home where my father was born
Walking through the marketplace
we eat cheese-filled, syrup-drenched kunafa. [1]
We stay with Grandma and Grandpa
Grandma bathes us as she sings
We peel garlic for molokhia [2]
Grandpa tells me the story of Little Red Riding Hood
We visit Great-Grandmother in the evening
watch relatives pray
look and talk about the moon and stars
with grandparents.

Wegdan Ashkar

Faculty/Staff Flowers

Apples and Oranges

Waking to darkness and senseless cold makes us
recoil on the edge of our beds until we make our leap
to swipe the snooze button on the radio-Dumbstruck,
the numbers flip to 5:12 a.m. on the red dial, and
we curse under our breath, the ungodly beauty
of our creased faces, hair stuck flat to our heads...
Downstairs,
under the kitchen light, we meet: My daughter,
head-bent, snatches a green apple and bites-tartness puckers her lips; she chews thoughtfully
her eyes open wide and wider-- watching
me watch toast-- the slice she‘ll filch off my plate
and I‘ll be left with one, and a minute
to talk to her...
She disappears before
light fills the sky; and I‘m in the doorway,
moving backwards in her steps to stand
again in the kitchen before the basket:
I pick
the orange, and peel open its bumpy-side;
let it blossom slowly.

M.J. Iuppa
(First appeared in The Comstock Review.)

On Love

The boy looked to his father
for an explanation of love
it is my son a candy store
each morsel for the tasting
some are to your liking, some not so
remember to give each due consideration
And always remember the dentist!

John E. Diehl
(No picture available)

The World Seen Through the Lens of Faith
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Steven K. Walker
*** Oh,

How He Loves Us

―Go to Hell.‖ It's a quote we've all heard, whether it's been said to us or someone around us. I heard it the
other day when it was said to someone wearing a ‗Rays‘ jersey by a Red Sox fan. The Rays fan responded with, ―I
can't... God loves me.‖
That made me think. Why is there a perception that God only loves the ones who are ―saved‖ or that God
can't possibly love anyone or else He wouldn't say we are sinners and send people to Hell? If God truly loved us and
didn't think we were mistakes, then why is there even a need for Jesus? The first thing to remember is that we are
not mistakes. Also, God sends us to Hell because He loves us. Hold up, that sounds drastic, did I really just say
that? Yes, because it's true. You see God gave us choices. He gave us the choice to have love. If we're forced to love
someone, how can we truly love? God understands this concept. That's why he gave us free will. He loves us so
much that we can choose to walk with Him or walk a part from Him. You see God loves us so much that if we
choose to walk with Him, He loves and respects us enough to let us walk with Him forever, into Heaven. If we
choose to not walk with Him, He loves and respects us enough to let us walk without Him forever. This does not
mean He will just let us go away from Him. God will give you signs of His love. It‘s up to us to make decisions.
God loves us so much that He gave us Jesus so that we can be with Him.
I went on the Upstate New York Fall Campus Crusade for Christ Retreat a few weeks ago. Going into it, I
didn't know what to expect. It consisted of college kids from several universities throughout New York State as well
as adult leaders. It's amazing how people can take life for granted. We can see food and complain. We can listen to
music and criticize it. God gives us that choice. At this conference the speaker, Drew Hyun, gave a great example of
God's love that fits perfectly here. He said that he was on a camp ground and asked people to talk about the visual
surroundings and what they thought of God's creation. As they went through the group a blind person came up. She

said, ―I thank God for making me blind, because when I get to Heaven, Jesus will be the first thing I see.‖ She
doesn't complain about not being able to see, she uses her blindness as a gift.
I worked at a summer camp for children with special needs. I had a camper who was confined to a
wheelchair and was told he can never walk. He saw campers playing basketball or baseball and felt left out. He
didn't complain though. I took him to the beach area and he said to me, ―God said to me that I can walk can you help
me?‖ I was hesitant. I had fully read the bio and medical reports given to me. He said, ―Trust me.‖ I was still not
fully comfortable with it, until he said the words, ―With God all things are possible. He loves me and you, he will
not let anything bad happen.‖ I unstrapped him from his wheelchair. He put his feet on top of mine and wrapped his
arms around me asking me to walk. I walked backwards so he could know the feeling of walking forward. After a
few minutes, I put his feet down on the sand and held on to his hands. I knew that if something went wrong, there
was a good probability that I could get fired, but I trusted my camper and God. He took five full steps before asking
to go back into the wheelchair. I asked how he felt and if he was okay. I will never forget his response. He said, ―I
couldn't walk, but God allowed it to happen. I may never be able to walk again, but I had asked God to allow me to
walk just three steps. I didn't think He would answer, but I knew He loved me. I don't deserve His love, but He loved
me enough to send an angel to allow me to walk.‖ I have not had contact with this camper since he left that summer,
but it greatly changed my life. My supervisors were split on my decision to let him try to walk, but through this
camper, God was showing me His love.
I hope through reading this, you are able to see that God makes things happen for a reason. He shows His
love to everyone. If it was easy for us all the time, no one would ever love anyone.

St. John the Evangelist Roman Catholic Church – Center Moriches, NY
Photo by MC

Amy Burgett

Reflections on Love
The feeling you have when you meet someone new is not love.
The butterflies in your stomach whenever you see a specific person is not love.
Kissing and hugging and touching is not love.
Sex is not love.
Love is when you go through hard times together and you still hang on.
Love is being patient and kind even when the other person is not.
Love is forgiving even when they don‘t deserve it.
Love is laying down your life for someone else.
You cannot find unconditional love in humans. We are very selfish beings.
Love is found in God.
Love is modeled by Christ.
If you want to truly be loved start with God.
Humans will just disappoint you. (After all, they‘re not perfect.)

St. John the Evangelist Roman Catholic Church – Center Moriches, NY
Photo by M.C

Heather Kime
2011-2012 REST Club Secretary

God is here
Mother Teresa once said, ―I know God will not give me anything I can't handle. I just wish He didn't trust
me so much.‖ I often think of this quote when I am struggling with daily obstacles. When the day is over and I
reflect on the obstacles God gave me I always realize that He gave them to me to make me a stronger person. God
knows what I can handle and will only give me those obstacles that I can get through. There are obstacles that are
tough but I always turn to Mother Teresa‘s quote and realize that God is with me and trusts me. I think that if
people had more faith in God and realized God is with them in every challenge and in every good thing that happens
to them, the world would be a better place.
The world I live in and the people around me do not seem to have all that much faith in God. Some people
do, but when something bad happens to them they become mad at God and say things that they do not mean. It
hurts me to see my friends act like this, but it is who they are; they just need to find God and understand that God is
with them through everything that they do. It must also hurt God to see His people act as if He is out to get them. I
do not believe that God is out to get people or cause harm. However, I think that God has control over the final goal
of history. When bad things happen to people, God helps them to become stronger persons. Even when people
around me seem not to notice this point, I see that when bad experiences happen to affect my friends, they over time
become emotionally stronger.
The bad experiences I had while growing up, shaped me into who I am today and how I see the world.
Mother Teresa also said about the people she met, ―Each one of them is Jesus in disguise.‖ Thinking about this
quote by Mother Teresa also makes me remember that Jesus is with me through the good and the bad. I think that, if
the world around me understood this quote and believed its truth, people would not be losing faith every day. Jesus
is with us and Mother Teresa knew this. I wish that more people, especially the world that I live in, could
understand that God gives us challenges and that Jesus is with them through thick and thin.
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Nicole Hough Velazquez
Class of 2010

How to Have 4 Kids in 8 Months: Big Boy Brendan + 3

Bringing a child into your life is one of the hardest things. Things change drastically, but
for the better. Your life revolves around the needs, wishes and ―wants‖ of a child. You give all
you can give to your child and all they give back to you is a messy house, whining and loads
dirty of laundry. Children also give something that you cannot touch, see, feel, hear or smell;
they give you their unconditional love.
Last time I wrote for the Verbum, I wrote about Baby Brendan. Baby Brendan is now
Big Boy Brendan and is a very rambunctious and happy 2-year old. Since then, I gave birth to a
healthy baby girl Anadelia in February. Life was difficult raising a newborn and still having to
care for a 16 month old. Not too long after Anadelia was born, Brendan went home. It was a
very hard adjustment even though life was easier with one child. While I still had Anadelia, I
lost Brendan. People were constantly telling me that it would be okay because ―I have my own
kid now‖. It doesn‘t matter if he was my biological son or foster son; I had lost a very important
person in my life. I had to grieve his absence while still being there for my daughter. There is
no difference in how much I love my daughter and how much I love Brendan. Love doesn‘t
discriminate.

In the past month, I became a mother again. I know what you are thinking, ―Didn‘t you
just have a baby in February?‖ and the answer is yes. I have 4 children now. Three of them are
not my biological children. I have Big Boy Brendan and his siblings. Love is endless so there is
always love to give. I treat Anadelia and her new siblings each the same. She loves interacting
with the kids and watching them play.
It is a difficult transition from the life we used to lead and the life we now lead. It has
taken its toll on everyone mentally, emotionally and physically, but that‘s what parenthood does
to you regardless of the circumstances.

Brief Essay
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Emily Barbero

*** Amaryllis – amaryllis
Fair Amaryllis sat on a mountainside
When she fell in love with Alteo in a blink of an eye,
To win his love she needed advice
So with a wound she gave a sacrifice
To declare her love, a flow of red fell to the ground
And with her blood the larks of love made a sound.
-Emily Barbero
There was a very beautiful girl
Who saw a man that made her want to twirl
She has to win him over
Needed to find a flower better than just a plain old clover
With some advice and sacrifice she found the best one
And now she impressed the man she loves a ton
-Katie Burgstrom
Amaryllis fell in love at the very first sight
But he, Alteo, did not feel right.
A new flower need be
Which the oracle did foresee.
An arrow to the heart
Will bleed twice a work of art.
-Gabby Dattellas
Her beauty is dark and lovely
She wears her colors compassionately
She does not like the sold
And she is often told
To wait until August
To show her true thrust
-Caity Droste
The Amaryllis flower can be found all over the world.
According to myth it was named after a girl.
This is why its nickname is the ―naked lady‖ I suppose,
It also grows in all colors but especially red, pink, and rose.
The girl used the flower to win the heart of the Sheppard,
But if you ask me this story sounds rather absurd.
-Peter Gigliotti
A striking crimson flower bled from the heart
Determined to gain Alteo‘s affection from the start
Amaryllis committed herself, presented in maidens white
Appeared at his door, doing the same for thirty nights
Piercing her heart with a golden arrow for hers truly
Produced the Amaryllis full of love and radiant beauty
-Brandan Jason

Sometimes beauty starts form the beginning,
The love between these two was not a fling.
Amaryllis had so much glory,
That she always told a story.
This stunning flower had too much pride,
The Alteo asked her to be his bride.
-Christina LiPani
With petals so colorful, with a stem so green,
The most unique flower that I have ever seen.
The story so tragic, the death of a lover.
The emotions that the flower seems to uncover.
So red was the flower, even from the start.
The Amaryllis so striking, right from the heart.
-Kevin Lute
The Amaryllis flower is elegant without doubt;
It is always a sight to see when it finally sprouts.
The redness of the flower is never a sign to start,
But it can always be seen as a symbol to the heart.
It will calm even the most irritable wife;
Knowledge of it will allow you to embrace life.
-Tim McMaster
A handsome young Sheppard looking for love,
Attracted many young beautiful maidens.
Sadly for them he shared his love with flowers and nature instead.
While other maidens gave up, Amaryllis stayed true, for true love overtook her.
She decided to do whatever she could, by piercing her heart for twenty-nine days.
Day thirty the blood turned to flowers, and the Sheppard found love and healed her heart.
-Chelsea Neaverth
If you‘re looking for a date
Or finding your soul mate
This beautiful flower
Will give you the power
The get the girl
So give it a whirl
-Peter Valade

Photo by MC

Greek mythology explains the origins of the Amaryllis flower through a story of love. A beautiful maiden
named Amaryllis falls in love with a shepherd named Alteo, on a mountainside. Alteo had the strength of Hercules
and the beauty of Apollo with a passion for flowers. He claimed he would only fall in love with a girl who could
bring to him a new type of a flower that he had never seen before. Determined to win his love, Amaryllis traveled to
the Oracle of Delphi for guidance. The oracle instructed her that in order to win Alteo‘s heart she must sacrifice her
blood for him. So Amaryllis stood in front of his house for thirty nights piercing her own heart with a golden arrow.
On the thirtieth day a crimson flower grew from the blood of her heart, thus resulting in her winning Alteo‘s love in
return. The flower Amaryllis is now a representation of love, its red color symbolizing the sacrifice young
Amaryllis was willing to make to win the heart of Alteo.
In a class I took last semester (What Is Religion?) we were instructed to find the origin of the myth of the
Amaryllis flower. We were to look up and write a brief background of the myth and then write a 6 line poem
describing it. Each line of the poem had to rhyme with another line; for example, line one rhymed with two, three
with four and five with six. It was an extra credit assignment which eleven students chose to participate in. For the
purpose of this brief writing I will be quoting only two verses from each poem and make a couple of remarks about
the lines and the entire poems.
Sometimes beauty starts from the beginning,
The love between these two was not a fling.
(Christina)
In this particular poem Christina focused more on the love aspect of the myth. She emphasized love at first sight
that Amaryllis felt for Alteo. She made the sacrifice of her blood for him because she knew it was no fling. She was
more interested in the romantic ideas that this flower carried with it in the myth.
So red was the flower, even from the start..
Amaryllis so striking, right from the heart.
(Kevin)
In his poem Kevin is more focused on the image of the flower itself. He connected the fact that the flower was red
with the power to love. At the beginning of the poem Kevin says that the flower was very unique and different, and
hints at the tragic story of sacrifice.

Her beauty is dark and lovely
She wears her colors compassionately.
(Caity)

In her poem Caity talks about the actual plant Amaryllis and where it is native to. She discovers that the name of
Amaryllis is found in Virgil‘s pastoral ―Eclogues‖ and that in Latin it means ―to sparkle.‖ She also emphasizes the
color red of the flower. The compassion of the heart is symbolized by red. The whole story of the myth is dark:
sacrifice and blood produce the beauty of the flower and of love. Caity‘s poem also mentions how this flower is
delicate and only blooms in late August.
The girl used the flower to win the heart of the shepherd,
But if you ask me this story sounds rather absurd.
(Peter G.)
Peter wrote about the myth as well and tied it in with the actual flower. In his poem he talks about the background
of the flower and its nickname, ―naked lady.‖ The lines above describe the myth itself and again, he emphasizes how
the flower wins Alteo‘s heart. Peter also adds the fact that this story sounds rather ridiculous and far-fetched: this
probably runs through many people‘s minds since the story is called a myth and is not based on actual fact.

It will calm even the most irritable wife;
Knowledge of it will allow you to embrace life.
(Tim)
Tim concentrated more on what the flower represents. How the flower represents beauty and love. As well as how
unique the flower is and how interesting and different the story behind it is. Tim says that an Amaryllis flower
represents feelings from the heart and the love one has for another; it will make an angry wife forgive her husband
since the flower represents the feelings and love he has for her. He goes on to explain that the knowledge of this
ancient Greek myth about this particular flower will help a person embrace life. If one can open his or her mind to
what was taught through the myth, the person might even gain a new outlook on life and find a deeper meaning even
in the smallest things, such as flowers.
This beautiful flower
Will give you the power.
(Peter V.)
Peter embraced the humorous aspect of the myth in his poem. He describes how the flower will impress girls on
dates and how it helps one to find their soul mate. The Amaryllis will give the youth the power to make a girl fall in
love with him, just as in the myth it will supposedly bring two people together.
With some advice and sacrifice she found the best one
And now she impressed the man she loves a ton.
(Katie)

Katie emphasizes the idea of sacrifice which is the theme in the Greek story of the Amaryllis flower. She found that
it was a high priestess, rather than an oracle, that gave Amaryllis the advice to stab her heart repeatedly to win
Alteo‘s love. The myth always ends in the same way regardless of different details or versions of the story: from
Amaryllis‘ blood a new type of flower grows and impresses Alteo and wins his love.
Sadly for them he shared his love with flowers and nature instead.
While other maidens gave up, Amaryllis stayed true, for true love overtook her.
(Chelsea)
Chelsea seems to focus more on the dedication and true love Amaryllis had for Alteo. She discusses how, even
though other maidens might have given up on winning his love, Amaryllis knew he was her true love. The power of
her love and dedication to winning his heart made him fall in love with her. Her love was strong enough to do
whatever it took, even stabbing her own heart. Alteo‘s acceptance of her love - through the enjoyment of the beauty
of the new flower - healed Amaryllis‘ heart and helped her find his love in return.

An arrow to the heart
Will bleed twice a work of art.
(Gabby)
I found these two lines of Gabby’s poem particularly strong. Again, she is discussing the self-sacrifice Amaryllis
performs for Alteo. She seems to say that even though her heart may bleed, it will bring twice the work of art - the
true love that they now share together.
To declare her love, a flood of red fell to the ground
And with her blood the larks of love made a sound.
(Emily)
I also participated in this assignment and I found the myth of this flower very interesting. It has such a detailed and
involved love story full of happiness and despair seemingly only to explain one type of flower. I chose these two
particular lines out of my poem because I thought this part of the myth was the most romantic and heart breaking.
Amaryllis literally made the biggest sacrifice, literally with her heart. I found it so romantic that she fell in love with
Alteo at first sight and knew it was worth giving up everything to win his love in return. With the blood-red flower
that grew from her pain and suffering came the love she longed for.
Piercing her heart with a golden arrow for hers truly
Produced the amaryllis full of love and radiant beauty.
(Brandan)

Brandan found similar things to what we all found in our research. I particularly liked these two lines from his
poem because I thought it explained the myth best. The flower itself brought love into their lives, and the radiant
beauty radiates from both the flower and Amaryllis.

Through the research all eleven students found similar results when explaining the Greek myth of the amaryllis
flower. It is a story about two individuals‘ journey to find each other. One girl‘s sacrifice and suffering resulted in
true happiness for both. In all of our poems we emphasized the power that this flower has over the heart or explained
the power of true love that this flower supposedly brought to Amaryllis and Alteo. A myth, in a sense, is a way of
explaining events with no real facts or certain understanding. It is based on a belief and the passing on of the story
from person to person. The flower now is not only beautiful but it represents a story of the heart. Its red radiance
represents the beauty of love and the sorrow of sacrifice. A young maiden‘s grieving and bleeding heart produced
the ultimate goal of happiness and true love. Myths can reflect the religious mind of humans. This particular myth
seems to give an explanation for the origins of a flower. Even though a flower seems like a tiny and insignificant
item in our lives, it‘s the details of the myth that make it so interesting. These bring about certain beliefs and ways of
viewing the world that make human life interesting and suffused with an aura of religiosity. People who are not
religious often look at life similar as to a myth understood as a sequence of tales with no grounding in facts and
reality. Like myths, religion itself gives an explanation of life and the world as we know it. It can explain the
creation of the world, our existence, where we came from and why, what is right and wrong, why we think the way
we do, the purpose of our actions, and even how the world will end. It gives people a different way of seeing the
world, of looking at each individual person through a filtered light, and to appreciate each individual aspect of
nature. Religion itself gives a deeper meaning to life, an explanation and guidance, and a rock to hold on to. It is a
consistently present thread in the history of humanity - and so are myths. Myths developed new religions and
civilizations; they built entire ways of life and new systems of worship and conduct for entire groups of people and
whole nations. Then and now, myths provide people with reasons to live their lives the way they do and find
happiness in them.

Husain Bawany
2011-2012 REST Club Vice President

“Better Together”

―Better together.‖ It was on the walls, the T-shirts, pins, and even on Facebook. This
slogan encompassed the heart of the movement that had begun to catch fire around the U.S. and
the world. As I sat in the White House and listened to the speaker from the Interfaith Youth Core
emphasize how we are complements of one another, I wondered how this slogan would play out
in my life at home and at college.
As I look months back in time, it seems as if I were in the audience only yesterday.
―Better together‖ still echoes in my mind, and as the semester [Spring 2011] winds down, it is
this vast idea that I want to put the focus on when it comes to spirituality and health. From the
books we have read, the discussions we have engaged in, and the independent research some of
us have done, connecting back to this idea is not a chance of luck, it is imminent. We have found
– through case studies – how the ancient hospitals, such as Asclepius‘, offered more than
solitude for the sick, how family or a support system can aid the process of recovery, and how
the social aspect of religion can be used as a stress reliever for those engaged in the hustle and
bustle of daily life. Even when we have written our journals and essays, acts that are supposed to
be ―personal,‖ we find that a sense of togetherness, even influence by others, pervades our

writings, our very being. Our group setting and group discussions promoted this idea even
further and, by no surprise, allowed us to see improvements within ourselves.
Spirituality, though individual in some sense, is a highly communal act. I say this from
the perspective of one who has seen his own and others‘ levels of spirituality rise and fall like the
tides of the ocean. When the whole community gathers for night prayers in Ramadan, for
instance, religious zeal is prevalent in the hearts of all in attendance. Spirituality, at least the
feeling of it, in these moments is at an all time high. Similarly, a classroom setting – composed
of students who are in search of a spiritual dimension for themselves, or at least open to one, allows for the spiritual growth of many. When this environment disappears, it is likely that the
spirituality that was just beginning to bud in many will be covered up once again. Although some
progress may be lost, it is important to note that the time spent during our college years working
with others has really hit home a few points for me; we will learn from one another, if given the
chance. We will support and connect with one another due to our humanity and will improve one
another. We are, in fact, ―better together.‖

PARENT AND CHILD

Max Anthony Thibodeau
Son of Ryan and Staci Thibodeau
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Seven Dwarfs @ Jesus’ Crib

I realize as a parent of three in my junior year of college I may be in the minority,
especially for a twenty-nine-year old. One of the many joys of parenting if you will, are the
many teachable moments that arise. When you first come to terms with the fact that you are a
parent, you set out to do the best for your child in every possible way. My ―tween‖ daughter
Marielle Jaritza put me to shame and guilt during a recent conversation at my mother‘s house. I
cannot recall how the conversation came about, but my mother was speaking of Jesus‘ birth and
the meaning of Christmas. When my mom mentioned the three kings, Jaritza had a look of
confusion on her face. After pondering the idea for a few minutes, Jaritza said, ―Grandma, I
thought it had been the seven dwarfs that had brought baby Jesus gifts when he was born.‖
It was at that point that the conversation broke up and exploded with laughter. My mother
asked Jaritza if she had ever read the Bible and that‘s when it dawned on me…this was my fault!
Although Jaritza‘s belief stirred a comedic experience, it forced me to face the facts. Yes, I had
spoken to her about God before, but this was different. This experience shed a light of guilt upon
me for not having taken the time earlier to help her (and my almost seven-year old son, Axel
Esai since Kristopher Armani is barely two) understand what God has done and how we can
serve him. I should inject here that I am not excluding my youngest son. Although he too can

benefit from being introduced to a religious path, he is still much too young to comprehend the
concepts.
I thought this teachable moment appropriate at this point because it shed light on the fact
that I could have been (and still can be) a more responsible parent when it comes to matters such
as religion. By bringing it to you, I am reminding you to incorporate religion into your children‘s
upbringing at a young age. Introduce them to God as early as possible for it will not only make
them well-informed but it will also help to avoid moments such as the one Jaritza and I found us
in. It is our responsibility to instruct our children and show them the way. It is inevitable that as a
parent, you too will also learn from your children.

Marielle Jaritza, Axel Esai, and Kristopher Armani Martinez

FACULTY ESSAY

Rev. Dr. John A. Colacino, C.PP.S.
Damasus Winzen Lecture
May 1, 2011; Second Sunday of Easter (Divine Mercy Sunday)

Introduction

It was my good fortune recently to acquire some long unavailable commentaries on the sacred liturgy by
some of the pioneers of the liturgical movement. Among these are Dame Aemiliana Löhr‘s The Mass Through the
Year – the latter being a German Benedictine nun of Herstelle where Dom Odo Casel of Maria Laach served as
chaplain. Of course, it is from Maria Laach that the person in whose name this lecture is presented came with two
companions to found this monastery of Mt. Savior. And it was he who wrote the foreword to the English translation
of Löhr‘s work in 1958. I would like to begin this lecture, therefore, with a brief but profound passage from that
introduction:

In the work of a truly Christian scholar historical and philological research become instruments of that basic humility
which bids him leave the accustomed ways of his own human thinking in the effort to come to a more faithful understanding of
the divine realities handed down to him in the Word of God and in the tradition of the Church (vii).

Hopefully, these few words of mine possess such humility as we explore some perhaps startling – because
forgotten – elements of the church‘s tradition based on recently excavated historical and philological research. And
you just might be asked – as I have been -- to leave behind some accustomed ways of thinking in this grand effort to
come to a more faithful understanding of divine realities. Before getting to that, however, please let me situate this
lecture firmly within the liturgical life of the church as befits a talk in honor of a Benedictine monk.

Mystagogy for the Easter Season

For the neophytes who received the sacraments at the Easter Vigil, the Rite of Christian Initiation of Adults
speaks of the Easter season we have entered as ―the period of postbaptismal catechesis or mystagogia‖ (cf. nos. 235239). In the ancient church this catechesis consisted principally in an explanation of the sacramental mysteries
already celebrated – which seems odd to us since sacramental preparation and catechesis normally precede the
liturgical celebration of the rite. Yet the ancient sensibilities would find this equally odd since the mysteries were
regarded as so sacred they could not really be spoken of except among the initiated. Catechumens had to wait until
they were baptized before they could be instructed in the meaning of the rites. Witnesses such as Cyril of Jerusalem,
Ambrose, John Chrysostom, and Theodore of Mopsuestia remind us that the mysteries of which we speak are for
members of the community (cf. Yarnold, 65ff.). This is why even today in the Liturgy of the Hours at the Office of
Readings during the Easter Octave we hear from the first Letter of Peter – quite likely a baptismal homily to
neophytes – and from the Jerusalem Catecheses of Cyril. In other words, the church would like us all to be
neophytes at this time of year, reflecting on the meaning of the sacraments of initiation. And in this spirit – by a
happy coincidence of timing -- I am offering this lecture quite intentionally as a form of mystagogia appropriate to
the Easter season, hopefully making available some new insights into the mysteries just celebrated.

Divine Mercy Sunday

There is, moreover, another happy coincidence given the liturgical occasion we are celebrating this very
day. Something that required of me an act of humility in the spirit of Fr. Damasus quoted earlier, something which I
believe has led me precisely to leave behind some accustomed ways of my own human thinking in the effort to
come to a more faithful understanding of the divine realities handed down to us in the Word of God and in the
tradition of the church. I refer to this lecture being given not merely on the Second Sunday of Easter as we conclude
the paschal octave but on what the third typical edition of the Roman Missal also calls -- rather modestly and in
smaller print beneath its major title -- seu de divina Misericordia: ―or of divine mercy.‖
As you might know, devotion to the Divine Mercy has achieved a remarkable notoriety and reception
among Christ‘s faithful as propagated by an otherwise obscure Polish nun, St. Faustina Kowalska whom Pope -now Blessed -- John Paul II canonized as the first saint of the third Christian Millennium. His death on the vigil of
Divine Mercy Sunday in 2005 and his beatification today only serve to raise the profile of this popular devotion.
Here is the act of humility. For a long time I found this devotion frankly repugnant. For years I had a copy
of St. Faustina‘s Diary on my bookshelf, which contains a record of her inner life, and which was focused entirely
on divine mercy in her soul -- writings replete with interior messages and visions, advocating forms of piety that
seemed antiquated, to say the least. Every time I attempted to read from Faustina‘s work, I could not get beyond a
few lines. Part of the reason was my ―accustomed way of human thinking‖ – an instinctive suspicion of private
revelations; another part was the language of the Diary that I found (and can still find) rather off-putting.

I am happy, however, to report that my original reservations regarding the devotion to divine mercy placed
me in good company. One example suffices -- that of St. Faustina‘s spiritual director, Fr. Sopocko. Among his initial
reservations was the somewhat obvious one concerning Faustina herself. Here she was, a person of very simple
background and yet who would cause him one day to remark, ―I was amazed that she, a simple nun, with hardly any
education, and without the time to read ascetic works, could speak so knowledgeably of theological matters, and
such [difficult] ones as the mystery of the Holy Trinity, or the Divine Mercy and other attributes of God, with the
expertise of a consummate theologian.‖
Indeed, it is true. When I was finally able to delve into the Diary I remember my own astonishment at some
things which read like a virtual treatise of spiritual theology with all the earmarks of theological learning and
acquaintance with the masters of the tradition (cf. Diary, esp. sections 95-122).
And so the Diary of St. Faustina finally compelled me for reasons once again given in her spiritual
director‘s own words:
There are truths of the faith which we are supposed to know and which we frequently refer to, but we do not understand
them very well, nor do we live by them. It was so with me concerning the Divine Mercy. I had thought of this truth so
many times in meditations, especially during retreats. I had spoken of it so often in sermons and repeated it in the
liturgical prayers, but I had not gone to the core of its substance and its significance for the spiritual life; in particular, I
had not understood, and for the moment I could not even agree, that the Divine Mercy is the highest attribute of God,
the Creator, Redeemer, and Sanctifier. It was only when I encountered a simple holy soul who was in close communion
with God, who, as I believe, with divine inspiration told me of it, that she impelled me to read, research, and reflect on
this subject….

The Paschal-Atoning Mystery

Let me move now from the mystagogical and liturgical context for this lecture to several correlations, the
first of which is a deeper appreciation of the very Mystery of the Lord‘s death and resurrection we celebrated during
the Paschal Triduum. In what follows, I would like to acknowledge my indebtedness to theologian James Allison
for introducing me to the two scholars whose work influences the remainder of this lecture: namely, the British
exegete and philologist Margaret Barker, and cultural anthropologist and literary critic, René Girard.
Here then is the first-level correlation I would like to make between the Divine Mercy and the Easter
mystery, the way into which is the identification we find in the New Testament between Christ and the mercy-seat
of the ancient temple in Jerusalem: the hilasterion in Greek and the kaporeth in Hebrew. The texts are Rom. 3:25:
―God put [Christ Jesus] forward as a sacrifice of atonement by his blood‖ and Heb. 9:5: ―above [the Ark of the
covenant] were the cherubim of glory overshadowing the mercy seat‖ (NRSV). Notice how the word is translated
inconsistently: in the case of Romans, translators render hilasterion in reference to the atoning work of Christ,
sometimes as propitiation, whereas Hebrews refers to the seat, or cover, over the throne-like structure flanked by
Cherubim, the upper portion of the Ark of the Covenant that existed in the Holy of Holies during the period of the
First Temple. However translated, both passages have to do with God‘s eternal hesed for humanity -- this word

being the defining attribute of God in the Hebrew Bible, translated in the Septuagint as elesos and the Latin of
Jerome as misericorida: both words handily translated into English as mercy. But where do we find the link
between the hilasterion-kaporeth-mercy seat and the hesed-elesos-misericordia of God to make our first correlation
between divine mercy and Easter secure? For this, we turn to the astounding historical, philological and exegetical
work of Margaret Barker and her reconstruction of the annual ritual of making the divine mercy effectual for Israel
on the Day of Atonement, Yom Kippur.
Barker‘s central, and controversial, thesis can be stated as follows: Early Christianity – meaning a
particular form of First Century Palestinian Judaism -- was rooted in pre-Deuteronomic, that is to say pre-exilic,
First Temple strands of Israel‘s religion. While we cannot go into detail about how this differed from Second
Temple Israelite religion and how sectarian groups differentiated themselves from Second Temple practices and its
priesthood – most notably at Qumran – what follows is the related thesis relevant to our purposes, namely that the
theology and rituals of the Day of Atonement from the First Temple period inform Christian understandings of
Christ‘s death and resurrection, as well as the practice of Christian worship, from the very beginnings of the
Christian movement.
In this regard, perhaps the most important thing Barker does for us is point out how what we call the
Paschal Mystery is in fact a conflation of not only the meanings associated with Passover – this is clear enough – but
those of Yom Kippur as well. In other words, the New Testament does not interpret the death and resurrection of
Christ only against the backdrop of Passover but also in light of Atonement, most notably in the ninth and tenth
chapters of the Letter to the Hebrews. In recovering the centrality of Atonement themes for Christian origins and
worship, however, Barker wants us to hearken back, as I said, to the rite as performed in the First Temple, when the
Ark of the Covenant, and hence Mercy Seat, were still present in the Holy of Holies – and above all, to grasp the
meaning attached to the word ―atonement.‖ This is all-important, since for many of us this word and its cognates
such as ―propitiation‖ and ―expiation‖ are associated with the Anselmian substitutionary theories which so easily
conjure notions of a God who can only be appeased by the offering of his Son‘s blood in sacrifice. In other words,
the understanding still prevalent in Evangelical circles, and I dare say, many Catholic ones as well.

Atonement as Rite of Healing and Restoration of the Covenant of Shalom
Before attempting a re-visioning of such notions, let me briefly present Barker‘s interpretation, of the preexilic ritual, central to which is her painstaking reconstruction of the whole temple apparatus, from its personnel, its
physical layout, and its rituals, as a system of representation, where each earthly item had its heavenly counterpart:
―The traditions say that it was an exact replica of the service of heaven‖ (High Priest, 46). This was true especially
of the high priest who was understood to represent the LORD, that is, Yahweh, whose name he wore on his mitre.
The Subject of the atonement rite was therefore God himself acting in the person of his earthly counterpart, the high
priest. She summarizes it as follows: “The key figure in the rite of atonement was the high priest who was the
visible presence of the LORD [i.e. Yahweh] on earth, and, just as the LORD had ordered the creation at the
beginning, so he recreated it on the Day of Atonement at the New Year” (The Great High Priest, 35).

The ritual itself, as reconstructed by Barker, ran thus in outline:

On the Day of Atonement the eternal covenant was renewed, and blood was sprinkled and smeared, to remove the
effects of sin and to heal. The high priest took [the blood of a goat] into the holy of holies [where he sprinkled the hilasterion
over which the LORD was thought to be enthroned]…and when he emerged, he smeared and sprinkled it on various parts of the
temple…. [I]n temple symbolism, this was new life brought from heaven to renew the earth [since for the Hebrews, life was in
the blood] and [this was meant] to restore the community of all creation which had been broken by sin….
renewed the creation was new life from the
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Then he placed both his hands on [another goat], the scapegoat, loaded the animal with the sins of the people, and sent
it into the desert. Translated into temple terms, this means: The LORD [in the person of the High Priest] emerged from heaven
carrying life which was [then] given to all parts of the created order as the effects of sin were absorbed and wounds healed….
Since the high priest himself represented the LORD, wearing the Sacred Name on his forehead, we have here a ritual in which the
LORD was both the high priest and the victim in the act of atonement…. (cf. The Great High Priest, 50, 83-84 passim).

The blood-rituals of atonement were then essentially creation rituals, rituals of healing and restoring the
created order ruptured by sin, the order inscribed by the Creator. These re-creation rituals were also restorative of
the covenant in its cosmic dimensions. Hence, Barker tells us, ―[t]he role of the high priest, the LORD, was to
remove the damaging effect of sin from the community and the creation, and thus to restore the bonds which held
together the community and the creation‖ (High Priest, 53). By the way, our English word is very helpful here in
that we can catch the meaning without further translation: at-one-ment.
So Barker‘s insights help us to appreciate more the several New Testament allusions to atonement seen in
this perspective. For example, the Letter to the Hebrews, mentioned earlier:

When Christ came as high priest of the good things that have come to be, passing through the greater and more perfect
tabernacle not made by hands, that is, not belonging to this creation, he entered once for all into the sanctuary, not with
the blood of goats and calves but with his own blood, thus obtaining eternal redemption.

Further thoughts from Rene' Girard

Let me pass now to the second-level correlation linking the Easter mystery, Divine Mercy, Atonement, and
now Sacrifice. Here I would like to draw on the insights of René Girard who has helped me recognize Christianity
for what it is and, just as importantly, for what it is not. His anthropological and theological insights on the nature of
violence have opened up for me new vistas on the meaning of the paschal-atoning mystery.
One of Girard‘s central insights is his mimetic theory, concerning the nature of human desire—not the
desire arising from instinct, but from culture. What Girard‘s study of human beings disclosed was how human

desiring is something learned, indeed imitated. Think of a roomful of toys, enough for a nursery-full of children.
As soon as one child chooses a toy, all the rest are forgotten and pretty soon there is a competition to have the one
―desired‖ toy. In other words, human desire is ―according to the other‖ as Girard puts it—where someone is always
modeling a desirable object for someone else, creating desire, as it were. It‘s not hard to see how the convergence of
desire on one object by several subjects becomes the source for much human rivalry, conflict, and violence.
Another central feature of Girard‘s thought concerns the ―scapegoat mechanism‖ whereby human beings
demonstrate a need to create victims who absorb, so to speak, the rising tension created by rivalry and conflicting
desire. The scapegoat becomes the convenient ―third‘ whose death releases this tension and permits culture to form
and develop in the absence of the rivalries that would destroy it. The victim in turn is often ―rewarded‖ with
elevation to a quasi-divine status as the memory of the founding murder is covered over and lost in the mists of
human origins. One has only to think of the murder of Abel by his brother Cain – originators of agricultural and
urban life respectively – and how the scapegoat Abel‘s blood is thought to speak with an eloquence prefiguring the
Blood of the Victim to end all victims, our great high priest, Jesus Christ (Heb. 12:24).
Like Barker, Girard also requires us to rethink what Christians mean by atonement, and especially what
place sacrifice – bound up in the history of religion with the death of scapegoats – could possibly have in a religion
whose founder has permanently interrupted the mechanisms of victimage. We are, in other words, confronted with
the central problem of soteriology and the meaning of Christ‘s death.
The first thing to note – important as it is obvious – is that this is the death of an innocent victim who is
consciously and publically proclaimed as such. As I Peter puts it: of a spotless unblemished lamb (1:19). This is
crucial because the victimage mechanisms of religion normally operate unconsciously. But what the death of Christ
does, for Girard, is to expose the lie, ―things hidden since the foundation of the world‖, as the title of his major work
on religion and violence puts it. No longer, after the death of this Victim, can the community remain convinced of
its innocence in murdering the scapegoat, the tension of rising mimetic desire and rivalry discharged through its
sacrifice.

As Girard puts is, ―he exposes all the myths of scapegoating and shows that the victims were innocent

and the communities guilty.‖
At the same time, because Christ returns to those responsible for his death – beginning with the disciples
who abandoned him -- not to exact vengeance but to offer the Easter gift of shalom, the mechanism of scapegoating
and sacrificing victims is ended. Moreover, it is the deity who is the subject of the final sacrifice – the very Son of
God – and not a victim, as in religion elsewhere, offered to propitiate a deity. This forgiving victim, after offering
himself through non-resistance to violence, will have no more of sacrifice understood as propitiation; hence, the
traditional soteriologies indebted to Anselm‘s substitution and satisfaction theory of atonement are falsified by
Girard. (Brian McDonald, ―Violence and the Lamb Slain‖: An Interview with Rene Girard‖ (2011);
http://www.touchstonemag.com/archives/article.php?id=16-10-040-i#ixzz1F4hIznlr).
Hence, as Girard says, ―When you understand Christianity correctly in its closeness and distance from
archaic religion it is the same structure, the scapegoat phenomenon, that Jesus is victim of. Yet the text is intended to

destroy your belief in [the] scapegoat phenomenon instead of using it in order to have sacrifices‖ (Grant Kaplan,
―An Interview with René Girard,‖ Nov. 6, 2008;
http://www.firstthings.com/onthesquare/2008/11/an-interview-with-rene-girard).

I hope the correlation between Girard and Barker is becoming apparent, as well as to Easter and Divine
Mercy Sunday. Atonement has little to do with sacrifice as practiced and understood by ancient religion and, I dare
say, much in Christian theology and spirituality. On the contrary, atonement as renewal of the cosmic covenant of
shalom by a God who becomes the forgiving victim for us interrupts, as I said, all mechanisms of rivalrous desire
leading to violence and transposes all notions of sacrifice. This transposition relativises all human notions of justice
by exposing them to the revolution interjected into human history by the One who never seeks vengeance, does not
look for further victims, and who makes merciful forgiveness the primary transaction to be sought in human
relationships.
All of which brings us full circle, back to Divine Mercy Sunday. One reason this devotion and now its
liturgical observance is so popular among so many people is the promise purportedly made to St. Faustina in one of
her interior locutions, namely, that

On that day the very depths of My tender mercy are open. I pour out a whole ocean of graces upon those souls who
approach the fount of My mercy. The

soul that will go to Confession and receive Holy Communion shall obtain complete

forgiveness of sins and punishment. On that day are open all the floodgates through which graces flow. Let no soul fear to draw
near to Me, even though its sins be as scarlet. My mercy is so great that no mind, be it of man or angel, will be able to fathom it
throughout all eternity. Everything that exists has come forth from the very depths of My most tender mercy. Every soul in its
relation to Me will contemplate My love and mercy throughout eternity. The Feast of Mercy emerged from My very depths of
tenderness. It is My desire that it be solemnly celebrated on the first Sunday after Easter. Mankind will not have peace until it
turn[s] to the Fount of My Mercy (Diary, 699).

Now Catholics of a certain vintage will recognize this as the grant of a plenary indulgence, and indeed the
Vatican has officially regularized this aspect of the devotion (cf. Decree of the Apostolic Penitentiary;
http://www.vatican.va/roman_curia/tribunals/apost_penit/documents/rc_trib_appen_doc_20020629_decreeii_en.html).

Here I again confess some interior reservation if for no other reason than the dangers of a worksrighteousness or mechanistic approach to grace. I have also noticed among some devotees of the Divine Mercy
what seems to be a greater importance attached to these devotional exercises than to the Sacred Triduum itself.
Having said that, it also strikes me as eminently appropriate, for theological, spiritual, and liturgical reasons, that the
conclusion of the Easter Octave be enhanced with a potent reminder that we have just celebrated the Plenary
Indulgence of a God who has assumed the mantle of both Priest and Victim in order to win for us so great a

salvation through the offering of Christ once for all, such that we may approach the throne of divine mercy – the
One who has become in his own person the Hilasterion – to find with confidence every grace which we need.
All of which is summarized in that greeting of Shalom the Lord gave his disciples on both Easter evening
and its Octave – a further reminder known to the ancients that every Sunday is at the same time the First and the
Eighth Day signifying the new order brought about by the resurrection of Christ and that will be completed when the
High Priest of our confession, the Alpha and the Omega, comes forth again from the heavenly realm to consummate
the Creation.

A liturgical-spiritual implication

Now it would do us little good merely to highlight these underrepresented themes of Easter without
suggesting some important liturgical and spiritual implications of what we have said. Here Fr. Damasus warns us of
something in the work I cited at the beginning:

Whatever our immediate political future may be, the final outcome of the present struggle depends on the degree in
which the given reality of our Redemption through Christ transforms our personal lives. This transformation will not come about
so long as the power of Christ‘s Death and Resurrection, contained in the mysteries of the Year of the Lord, is shackled by a false
‗objectivity‘ which considers the liturgy of the Church either as a decorative series of ceremonies of only aesthetic value, or as a
collection of regulations appointed by the hierarchy to be carried out in the performance of the sacred rites, or – and this is
perhaps the greatest danger – as an objective sacramental power which would render our personal co-operation superfluous. The
Feasts of the Lord‘s Year, the sacred texts with which the Church adorns their celebration, are intended to bridge the gap between
sacramental grace and ourselves. Here lies their decisive importance‖ (op. cit. vii-viii).

Allow me to suggest today just one item that might ―bridge the gap‖ between liturgy and ourselves which I
think is of considerable importance in light of the material I have shared with you. It is something I think has been
steadily eroded in the post-conciliar period and which, frankly, is something the recent restoration of the traditional
rite – the ―extraordinary form of the Mass‖ -- reminds us of, a reminder of which we have sore need. I refer to the
sacrificial character of the Eucharist. Anyone observing the former rite has no doubt that they are primarily there to
participate in the ―holy sacrifice of the Mass.‖ That is, the offering of the innocent Victim by a priest acting in
persona Christi – the only difference between Calvary and the Mass being the un-bloody manner of the latter‘s
offering of the Body and Blood of Christ. Little emphasis is given to the Eucharist as a fraternal meal shared by an
assembled community – at least by contrast with most celebrations of the ―ordinary form of the Roman rite.‖
Let me return here for a moment to Margaret Barker. In her reconstruction of the ancient temple‘s ritual of
atonement and its relation to the Christian liturgy, she observes how, ―The original context of the Eucharist should
be sought in the Day of Atonement, when the High Priest took the blood into the holy of holies and then returned to
complete the rite of atonement and renewal‖ (High Priest, 57). In particular, she notes the relation between the

hilasterion and the Christian altar: As the ancient high priest sprinkled the mercy seat with blood – blood for the
Jews carrying the divine power over life – so, ―In the bloodless sacrifice of the Christians, the wine was substituted
for the blood of the goat…but the same process was believed to take place. The Christian altar…derived from the
kapporet in the holy of holies, the place where the atonement blood was transformed and the LORD was present‖
(ibid., 61-62).

And why might this be an important retrieval for both the church and society at the present time? Because
of Girard‘s insistence that it is the definitive status of Christ as final and all-sufficient Victim that frees us from the
cycles of violence which create endless scapegoats upon which to vent the tense build-up of human desire and
rivalry. As Girard notes, these stimulants to violence in the hands of those with the power to unleash destruction on
a massive scale now put the whole of humanity at risk. And it is the genius of Christianity to show the way to shortcircuit these spirals through its proclamation of the One whose Blood has been shed once for all in a sacrifice unlike
all others in the history of culture and religion. Moreover, the Eucharist, in Girard‘s own words, ―brings the
sacrificial pattern into the open so that it can be overcome.‖
Here one finds the heart of his view of Christian life and spirituality, the claims made by the gospel on its
adherents -- the commitment to non-violence -- since there is no longer warrant of any kind to seek out scapegoats,
victims, or the sacrificial violence to which they give rise. And the sacrifice of the Mass is the continual sign of that
truth to any who would venture to observe its ritual message and embrace its call to live non-violently as a partaker
in Christ‘s sacrifice.
And so I close, appropriately, with the words of another Benedictine, Andrew Marr, who nicely sums up
the material I have shared with you:

Much of the anxiety that inclines us to sacrifice other people before they sacrifice us comes from the fear that our
sacrifices will have no end. But in Christ, our sacrifices participate in the one final and complete Sacrifice, the sacrifice to end all
sacrifices. The Divine Love of the crucified One frees us of the need to sacrifice any of the human beings for whom Christ died.
Perhaps we are tempted to draw back in the fear that we will remain victims if we become victims in Christ. But that is not what
happens. Just as Jesus moved from death to new life, so we also will experience the movement to new life. In Christ, we gain the
courage to face the reality of our own pain as victims and the pain of others because the our Risen Lord allows that pain to unfold
into His Body as an Easter lily blooms in the sun. (Andrew Marr, OSB, ―Christianity and Sacred Violence‖)

http://andrewmarr.homestead.com/files/girard/sacrifice.html
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Tim Madigan
WHAT WAS SHERLOCK HOLMES’ ALMA MATER?
ELEMENTARY: ST.JOHN FISHER COLLEGE

"How often have I said to you that when you have eliminated the impossible, whatever remains, however
improbable, must be the truth?‖ - Sherlock Holmes in The Sign of the Four
As the recent Robert Downey, Jr. movie has clearly demonstrated, interest in all things relating to Sherlock
Holmes remains strong. This is just as true at St. John Fisher College as anywhere else, where the immortal
detective stories of Sir Arthur Conan Doyle are taught in literature courses by Lisa Jadwin of the Department of
English, and where Holmes‘ skills at deduction are discussed in philosopher David White‘s Basic Logic classes.
Several other professors, including Donald Muench and Gerry Wildenberg in Mathematics, and Charles Natoli and
yours truly in Philosophy, as well as alums such as Ray Ruff, also have an avid interest in the Great Detective.
Indeed, we belong to the local Baker Street Irregulars chapter, Rochester Row, ably overseen by its leader, or
―Gasogene‖, Lewis Neisner, who guides us through our bimonthly gatherings.
One of the prevailing mysteries often discussed by aficionados of ―the Great Game‖ (the conceit that
Sherlock Holmes was not an imaginary figure but rather a genuine person) is the question of where did he attend
college? Quite a few of the stories in the canon make mention of his higher learning, but there is no attribution of a
specific alma mater. Still, over the years there have been many attempts to solve the conundrum, with such places as
Cambridge University, Oxford University or University College, London being offered as likely possibilities.
While researching this topic, I came across a reference to a rather obscure article in the September 1976
―Baker Street Miscellanea‖, which gave as the answer ―Fisher College (imaginary)‖. My interest was immediately
piqued, and—thanks to the intrepid staff at the Lavery Library here—I was able to get a copy of the article through
interlibrary loan. Entitled ―The Education of Sherlock Holmes – a Footnote‖ by William T. Thurban, it points out

that in 1945 a book was published by Cambridge lecturer in Archaeology Glyn Daniel, entitled The Cambridge
Murders: A Story of Murder at High Table, of Death and Detection amid Good Living and Scholarship. Daniel set
the mystery in the fictitious Fisher College, situated between Trinity and St. John‘s. While our own college‘s
namesake John Fisher (1469-1535) had been both a student at and later Chancellor of Cambridge University (where
he helped to found two of its schools), there is no college there named after him—as Daniel well knew. Thurban
thus states: ―A wholly literary College in a firmly placed literary setting—and one that cannot be identified with any
existing College. . . . Gentlemen, I reveal to you for the first time—Sherlock Holmes was a member of Fisher
College, Cambridge. And so we link three famous names: St. John Fisher, Bishop of Rochester, virtual founder of
Christ‘s and St. John‘s Colleges; Dr. Glyn Daniel, world-renowned archeologist; and Mr. Sherlock Holmes.‖
A very ingenious chain of logic. But, taking this one step further, while there may not be a St. John Fisher
College in Cambridge, there most certainly is one in Rochester, New York. Since, as all introductory philosophy
courses will attest, an actual institution beats out an imaginary one, it stands to reason that Sherlock Holmes‘ alma
mater is none other than our own beloved college.
Skeptics might point out that the Holmes‘ stories were written between 1887 and 1927, and that St. John
Fisher College was not opened until 1951. However, this does not present a problem to my argument, as it is well
known that Sherlock Holmes has the rare ability to transcend time. Fans of the beloved Basil Rathbone/Nigel Bruce
film series, for instance, will recall that the time period for their Holmes/Watson adventures was, for the most part,
not the Victorian/Edwardian era but rather World War II. And the recent popular television show Sherlock, starring
Benedict Cumberbatch and Martin Freeman, places Holmes and Watson in the year 2010, with further up-to-theminute cases yet to come in promised future sequels. Therefore, if Sherlock Holmes can, like all immortal beings,
break the bounds of temporality, he could just as easily have attended St. John Fisher College in the early 1950s as
he could have the fictitious Fisher College, Cambridge in the 1880s. In fact, he may well have been a classmate of
his own admirer Donald Muench, who was a student here from 1951-1955, and who has kept this knowledge a
secret all these years.
So, all St. John Fisher College alumni should welcome to their ranks another noted member, the Baker
Street crime solver himself. In his honor, we‘ve named the student organization of our Philosophy and Classical

Studies Department the Diogenes Club, after his brother Mycroft‘s private society. As Sherlock puts it in ―The
Greek Interpreter‖:

"There are many men in London, you know, who, some from shyness, some from misanthropy,
have no wish for the company of their fellows. Yet they are not averse to comfortable chairs and
the latest periodicals. It is for the convenience of these that the Diogenes Club was started, and it
now contains the most unsociable and unclubable men in town. No member is permitted to take
the least notice of any other one. Save in the Stranger's Room, no talking is, under any
circumstances, allowed, and three offences, if brought to the notice of the committee, render the
talker liable to expulsion. My brother was one of the founders, and I have myself found it a very
soothing atmosphere."
Thus, to respect his wish for privacy, we promise Sherlock Holmes that, should he ever return to visit his
alma mater, we will maintain his confidentiality. But he will always have a place of honor here at St. John Fisher
College.
----------------------------------------------------------------------------------------------------------Tim Madigan teaches in the Department of Philosophy and Classical Studies and, with David White, is the cofounder of Rochester Row. He is also the proud possessor of a deerstalker hat.
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Martin Luther King Jr.:
What We Can Learn From Him
Today

Martin Luther King, Jr. was born in Atlanta, Georgia in 1929. He was the eldest son of a
Baptist minister, and the grandson of the founder of the Ebenezer Baptist Church in Atlanta,
where his father served as a pastor. When Martin Luther King, Jr. accepted his first job as a
pastor in Montgomery, Alabama in 1954, he found a black community that had long-standing
resentments over the mistreatment of black passengers on the city‘s segregated buses. After the
arrest of Rosa Parks in November 1955, King was chosen as president of the protest
organization. In 1961, King joined with other local ministers to organize nonviolent protest
campaigns against segregation laws in the South. In the spring of 1963, mass demonstrations of
teenagers and schoolchildren in Birmingham, Alabama, were attacked by police dogs and highpressured hoses. Hundreds were arrested, including King. King‘s response to local white
clergymen who criticized the protests was the ―Letter from a Birmingham City Jail,‖ which he
wrote while he was in prison, on April 16, 1963.
Martin Luther King Jr‘s humble, inspiring, and insightful letter can be beneficial to
today‘s clergymen and lay people by applying his idea of lukewarm acceptance. Martin Luther
King Jr. said in his letter, ―Lukewarm acceptance is much more bewildering than outright
rejection.‖ In other words, when people are in a lukewarm mindset, they can be swayed in any
direction. They can be easily manipulated, and swayed into ideas that are not good. Outright

rejection, on the other hand, states that a person has both feet grounded on one point of view,
which cannot be changed. Luke warmness is bewildering because it is sometimes unimaginable
how some people don‘t have a secure say on what they believe in. They will get caught up and
dragged into what the media says, what pop culture says, and what others say.
Today, humanity lives in a world where there are obstacles that face our paths every day.
It is frustrating, and annoying. It‘s easier to go with the flow, and follow the mass of people so
we can be saved from the ridicule, or from the weird looks at school, and from the stares of
people who don‘t understand or don‘t see what we see. I can only imagine the struggles and
hardship that clergy and nuns go through as they live in a world where religion is not at the
center of the soul of humanity. I can only imagine how many times they would rather have a
lukewarm mentality instead of facing the trials that they face. Students face a hard time with the
lukewarm mentality as well. It‘s hard to go against the current, and it‘s easy to conform to peer
pressure. It might be hard to speak out one‘s mind if one sees something that is not right.
What I believe Martin Luther King Jr. implies by his statement is that it takes a real
person to stand up for what one believes in, no matter what the cause is, no matter what the
consequences and outcomes are. For clergymen and for lay people alike, standing up for what
they believe in, instead of conforming to the gray area, is the best thing they can do for society. It
teaches others how to pursue their dreams, how to fight for what they believe in, and how to
build their character. Without this, it is hard for society to learn and blossom.
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"Letter from a Birmingham Jail"
Dr. Martin Luther King, Jr.
16 April 1963
My Dear Fellow Clergymen:
While confined here in the Birmingham city jail, I came across your recent statement calling my present activities "unwise and untimely." Seldom
do I pause to answer criticism of my work and ideas. If I sought to answer all the criticisms that cross my desk, my secretaries would have little
time for anything other than such correspondence in the course of the day, and I would have no time for constructive work. But since I feel that
you are men of genuine good will and that your criticisms are sincerely set forth, I want to try to answer your statement in what I hope will be
patient and reasonable terms.
I think I should indicate why I am here in Birmingham, since you have been influenced by the view which argues against "outsiders coming in." I
have the honor of serving as president of the Southern Christian Leadership Conference, an organization operating in every southern state, with
headquarters in Atlanta, Georgia. We have some eighty five affiliated organizations across the South, and one of them is the Alabama Christian
Movement for Human Rights. Frequently we share staff, educational and financial resources with our affiliates. Several months ago the affiliate
here in Birmingham asked us to be on call to engage in a nonviolent direct action program if such were deemed necessary. We readily consented,
and when the hour came we lived up to our promise. So I, along with several members of my staff, am here because I was invited here. I am here
because I have organizational ties here.
But more basically, I am in Birmingham because injustice is here. Just as the prophets of the eighth century B.C. left their villages and carried
their "thus saith the Lord" far beyond the boundaries of their home towns, and just as the Apostle Paul left his village of Tarsus and carried the
gospel of Jesus Christ to the far corners of the Greco Roman world, so am I compelled to carry the gospel of freedom beyond my own home
town. Like Paul, I must constantly respond to the Macedonian call for aid.
Moreover, I am cognizant of the interrelatedness of all communities and states. I cannot sit idly by in Atlanta and not be concerned about what
happens in Birmingham. Injustice anywhere is a threat to justice everywhere. We are caught in an inescapable network of mutuality, tied in a
single garment of destiny. Whatever affects one directly, affects all indirectly. Never again can we afford to live with the narrow, provincial
"outside agitator" idea. Anyone who lives inside the United States can never be considered an outsider anywhere within its bounds.
You deplore the demonstrations taking place in Birmingham. But your statement, I am sorry to say, fails to express a similar concern for the
conditions that brought about the demonstrations. I am sure that none of you would want to rest content with the superficial kind of social
analysis that deals merely with effects and does not grapple with underlying causes. It is unfortunate that demonstrations are taking place in
Birmingham, but it is even more unfortunate that the city's white power structure left the Negro community with no alternative.
In any nonviolent campaign there are four basic steps: collection of the facts to determine whether injustices exist; negotiation; self purification;
and direct action. We have gone through all these steps in Birmingham. There can be no gainsaying the fact that racial injustice engulfs this
community. Birmingham is probably the most thoroughly segregated city in the United States. Its ugly record of brutality is widely known.
Negroes have experienced grossly unjust treatment in the courts. There have been more unsolved bombings of Negro homes and churches in
Birmingham than in any other city in the nation. These are the hard, brutal facts of the case. On the basis of these conditions, Negro leaders
sought to negotiate with the city fathers. But the latter consistently refused to engage in good faith negotiation.
Then, last September, came the opportunity to talk with leaders of Birmingham's economic community. In the course of the negotiations, certain
promises were made by the merchants--for example, to remove the stores' humiliating racial signs. On the basis of these promises, the Reverend
Fred Shuttlesworth and the leaders of the Alabama Christian Movement for Human Rights agreed to a moratorium on all demonstrations. As the
weeks and months went by, we realized that we were the victims of a broken promise. A few signs, briefly removed, returned; the others
remained. As in so many past experiences, our hopes had been blasted, and the shadow of deep disappointment settled upon us. We had no
alternative except to prepare for direct action, whereby we would present our very bodies as a means of laying our case before the conscience of
the local and the national community. Mindful of the difficulties involved, we decided to undertake a process of self purification. We began a
series of workshops on nonviolence, and we repeatedly asked ourselves: "Are you able to accept blows without retaliating?" "Are you able to
endure the ordeal of jail?" We decided to schedule our direct action program for the Easter season, realizing that except for Christmas, this is the
main shopping period of the year. Knowing that a strong economic-withdrawal program would be the by- product of direct action, we felt that
this would be the best time to bring pressure to bear on the merchants for the needed change.
Then it occurred to us that Birmingham's mayoral election was coming up in March, and we speedily decided to postpone action until after
election day. When we discovered that the Commissioner of Public Safety, Eugene "Bull" Connor, had piled up enough votes to be in the run off,
we decided again to postpone action until the day after the run off so that the demonstrations could not be used to cloud the issues. Like many
others, we waited to see Mr. Connor defeated, and to this end we endured postponement after postponement. Having aided in this community
need, we felt that our direct action program could be delayed no longer.

You may well ask: "Why direct action? Why sit ins, marches and so forth? Isn't negotiation a better path?" You are quite right in calling for
negotiation. Indeed, this is the very purpose of direct action. Nonviolent direct action seeks to create such a crisis and foster such a tension that a
community which has constantly refused to negotiate is forced to confront the issue. It seeks so to dramatize the issue that it can no longer be
ignored. My citing the creation of tension as part of the work of the nonviolent resister may sound rather shocking. But I must confess that I am
not afraid of the word "tension." I have earnestly opposed violent tension, but there is a type of constructive, nonviolent tension which is
necessary for growth. Just as Socrates felt that it was necessary to create a tension in the mind so that individuals could rise from the bondage of
myths and half truths to the unfettered realm of creative analysis and objective appraisal, so must we see the need for nonviolent gadflies to create
the kind of tension in society that will help men rise from the dark depths of prejudice and racism to the majestic heights of understanding and
brotherhood. The purpose of our direct action program is to create a situation so crisis packed that it will inevitably open the door to negotiation. I
therefore concur with you in your call for negotiation. Too long has our beloved Southland been bogged down in a tragic effort to live in
monologue rather than dialogue.
One of the basic points in your statement is that the action that I and my associates have taken in Birmingham is untimely. Some have asked:
"Why didn't you give the new city administration time to act?" The only answer that I can give to this query is that the new Birmingham
administration must be prodded about as much as the outgoing one, before it will act. We are sadly mistaken if we feel that the election of Albert
Boutwell as mayor will bring the millennium to Birmingham. While Mr. Boutwell is a much more gentle person than Mr. Connor, they are both
segregationists, dedicated to maintenance of the status quo. I have hope that Mr. Boutwell will be reasonable enough to see the futility of massive
resistance to desegregation. But he will not see this without pressure from devotees of civil rights. My friends, I must say to you that we have not
made a single gain in civil rights without determined legal and nonviolent pressure. Lamentably, it is an historical fact that privileged groups
seldom give up their privileges voluntarily. Individuals may see the moral light and voluntarily give up their unjust posture; but, as Reinhold
Niebuhr has reminded us, groups tend to be more immoral than individuals.
We know through painful experience that freedom is never voluntarily given by the oppressor; it must be demanded by the oppressed. Frankly, I
have yet to engage in a direct action campaign that was "well timed" in the view of those who have not suffered unduly from the disease of
segregation. For years now I have heard the word "Wait!" It rings in the ear of every Negro with piercing familiarity. This "Wait" has almost
always meant "Never." We must come to see, with one of our distinguished jurists, that "justice too long delayed is justice denied."
We have waited for more than 340 years for our constitutional and God given rights. The nations of Asia and Africa are moving with jet-like
speed toward gaining political independence, but we still creep at horse and buggy pace toward gaining a cup of coffee at a lunch counter.
Perhaps it is easy for those who have never felt the stinging darts of segregation to say, "Wait." But when you have seen vicious mobs lynch your
mothers and fathers at will and drown your sisters and brothers at whim; when you have seen hate filled policemen curse, kick and even kill your
black brothers and sisters; when you see the vast majority of your twenty million Negro brothers smothering in an airtight cage of poverty in the
midst of an affluent society; when you suddenly find your tongue twisted and your speech stammering as you seek to explain to your six year old
daughter why she can't go to the public amusement park that has just been advertised on television, and see tears welling up in her eyes when she
is told that Funtown is closed to colored children, and see ominous clouds of inferiority beginning to form in her little mental sky, and see her
beginning to distort her personality by developing an unconscious bitterness toward white people; when you have to concoct an answer for a five
year old son who is asking: "Daddy, why do white people treat colored people so mean?"; when you take a cross county drive and find it
necessary to sleep night after night in the uncomfortable corners of your automobile because no motel will accept you; when you are humiliated
day in and day out by nagging signs reading "white" and "colored"; when your first name becomes "nigger," your middle name becomes "boy"
(however old you are) and your last name becomes "John," and your wife and mother are never given the respected title "Mrs."; when you are
harried by day and haunted by night by the fact that you are a Negro, living constantly at tiptoe stance, never quite knowing what to expect next,
and are plagued with inner fears and outer resentments; when you are forever fighting a degenerating sense of "nobodiness"--then you will
understand why we find it difficult to wait. There comes a time when the cup of endurance runs over, and men are no longer willing to be
plunged into the abyss of despair. I hope, sirs, you can understand our legitimate and unavoidable impatience. You express a great deal of anxiety
over our willingness to break laws. This is certainly a legitimate concern. Since we so diligently urge people to obey the Supreme Court's
decision of 1954 outlawing segregation in the public schools, at first glance it may seem rather paradoxical for us consciously to break laws. One
may well ask: "How can you advocate breaking some laws and obeying others?" The answer lies in the fact that there are two types of laws: just
and unjust. I would be the first to advocate obeying just laws. One has not only a legal but a moral responsibility to obey just laws. Conversely,
one has a moral responsibility to disobey unjust laws. I would agree with St. Augustine that "an unjust law is no law at all."
Now, what is the difference between the two? How does one determine whether a law is just or unjust? A just law is a man made code that
squares with the moral law or the law of God. An unjust law is a code that is out of harmony with the moral law. To put it in the terms of St.
Thomas Aquinas: An unjust law is a human law that is not rooted in eternal law and natural law. Any law that uplifts human personality is just.
Any law that degrades human personality is unjust. All segregation statutes are unjust because segregation distorts the soul and damages the
personality. It gives the segregator a false sense of superiority and the segregated a false sense of inferiority. Segregation, to use the terminology
of the Jewish philosopher Martin Buber, substitutes an "I it" relationship for an "I thou" relationship and ends up relegating persons to the status
of things. Hence segregation is not only politically, economically and sociologically unsound, it is morally wrong and sinful. Paul Tillich has said
that sin is separation. Is not segregation an existential expression of man's tragic separation, his awful estrangement, his terrible sinfulness? Thus
it is that I can urge men to obey the 1954 decision of the Supreme Court, for it is morally right; and I can urge them to disobey segregation
ordinances, for they are morally wrong.
Let us consider a more concrete example of just and unjust laws. An unjust law is a code that a numerical or power majority group compels a
minority group to obey but does not make binding on itself. This is difference made legal. By the same token, a just law is a code that a majority
compels a minority to follow and that it is willing to follow itself. This is sameness made legal. Let me give another explanation. A law is unjust
if it is inflicted on a minority that, as a result of being denied the right to vote, had no part in enacting or devising the law. Who can say that the

legislature of Alabama which set up that state's segregation laws was democratically elected? Throughout Alabama all sorts of devious methods
are used to prevent Negroes from becoming registered voters, and there are some counties in which, even though Negroes constitute a majority of
the population, not a single Negro is registered. Can any law enacted under such circumstances be considered democratically structured?
Sometimes a law is just on its face and unjust in its application. For instance, I have been arrested on a charge of parading without a permit. Now,
there is nothing wrong in having an ordinance which requires a permit for a parade. But such an ordinance becomes unjust when it is used to
maintain segregation and to deny citizens the First-Amendment privilege of peaceful assembly and protest.
I hope you are able to see the distinction I am trying to point out. In no sense do I advocate evading or defying the law, as would the rabid
segregationist. That would lead to anarchy. One who breaks an unjust law must do so openly, lovingly, and with a willingness to accept the
penalty. I submit that an individual who breaks a law that conscience tells him is unjust, and who willingly accepts the penalty of imprisonment in
order to arouse the conscience of the community over its injustice, is in reality expressing the highest respect for law.
Of course, there is nothing new about this kind of civil disobedience. It was evidenced sublimely in the refusal of Shadrach, Meshach and
Abednego to obey the laws of Nebuchadnezzar, on the ground that a higher moral law was at stake. It was practiced superbly by the early
Christians, who were willing to face hungry lions and the excruciating pain of chopping blocks rather than submit to certain unjust laws of the
Roman Empire. To a degree, academic freedom is a reality today because Socrates practiced civil disobedience. In our own nation, the Boston
Tea Party represented a massive act of civil disobedience.
We should never forget that everything Adolf Hitler did in Germany was "legal" and everything the Hungarian freedom fighters did in Hungary
was "illegal." It was "illegal" to aid and comfort a Jew in Hitler's Germany. Even so, I am sure that, had I lived in Germany at the time, I would
have aided and comforted my Jewish brothers. If today I lived in a Communist country where certain principles dear to the Christian faith are
suppressed, I would openly advocate disobeying that country's antireligious laws.
I must make two honest confessions to you, my Christian and Jewish brothers. First, I must confess that over the past few years I have been
gravely disappointed with the white moderate. I have almost reached the regrettable conclusion that the Negro's great stumbling block in his
stride toward freedom is not the White Citizen's Counciler or the Ku Klux Klanner, but the white moderate, who is more devoted to "order" than
to justice; who prefers a negative peace which is the absence of tension to a positive peace which is the presence of justice; who constantly says:
"I agree with you in the goal you seek, but I cannot agree with your methods of direct action"; who paternalistically believes he can set the
timetable for another man's freedom; who lives by a mythical concept of time and who constantly advises the Negro to wait for a "more
convenient season." Shallow understanding from people of good will is more frustrating than absolute misunderstanding from people of ill will.
Lukewarm acceptance is much more bewildering than outright rejection.
I had hoped that the white moderate would understand that law and order exist for the purpose of establishing justice and that when they fail in
this purpose they become the dangerously structured dams that block the flow of social progress. I had hoped that the white moderate would
understand that the present tension in the South is a necessary phase of the transition from an obnoxious negative peace, in which the Negro
passively accepted his unjust plight, to a substantive and positive peace, in which all men will respect the dignity and worth of human personality.
Actually, we who engage in nonviolent direct action are not the creators of tension. We merely bring to the surface the hidden tension that is
already alive. We bring it out in the open, where it can be seen and dealt with. Like a boil that can never be cured so long as it is covered up but
must be opened with all its ugliness to the natural medicines of air and light, injustice must be exposed, with all the tension its exposure creates,
to the light of human conscience and the air of national opinion before it can be cured.
In your statement you assert that our actions, even though peaceful, must be condemned because they precipitate violence. But is this a logical
assertion? Isn't this like condemning a robbed man because his possession of money precipitated the evil act of robbery? Isn't this like
condemning Socrates because his unswerving commitment to truth and his philosophical inquiries precipitated the act by the misguided populace
in which they made him drink hemlock? Isn't this like condemning Jesus because his unique God consciousness and never ceasing devotion to
God's will precipitated the evil act of crucifixion? We must come to see that, as the federal courts have consistently affirmed, it is wrong to urge
an individual to cease his efforts to gain his basic constitutional rights because the quest may precipitate violence. Society must protect the robbed
and punish the robber. I had also hoped that the white moderate would reject the myth concerning time in relation to the struggle for freedom. I
have just received a letter from a white brother in Texas. He writes: "All Christians know that the colored people will receive equal rights
eventually, but it is possible that you are in too great a religious hurry. It has taken Christianity almost two thousand years to accomplish what it
has. The teachings of Christ take time to come to earth." Such an attitude stems from a tragic misconception of time, from the strangely irrational
notion that there is something in the very flow of time that will inevitably cure all ills. Actually, time itself is neutral; it can be used either
destructively or constructively. More and more I feel that the people of ill will have used time much more effectively than have the people of
good will. We will have to repent in this generation not merely for the hateful words and actions of the bad people but for the appalling silence of
the good people. Human progress never rolls in on wheels of inevitability; it comes through the tireless efforts of men willing to be co workers
with God, and without this hard work, time itself becomes an ally of the forces of social stagnation. We must use time creatively, in the
knowledge that the time is always ripe to do right. Now is the time to make real the promise of democracy and transform our pending national
elegy into a creative psalm of brotherhood. Now is the time to lift our national policy from the quicksand of racial injustice to the solid rock of
human dignity.
You speak of our activity in Birmingham as extreme. At first I was rather disappointed that fellow clergymen would see my nonviolent efforts as
those of an extremist. I began thinking about the fact that I stand in the middle of two opposing forces in the Negro community. One is a force of

complacency, made up in part of Negroes who, as a result of long years of oppression, are so drained of self respect and a sense of
"somebodiness" that they have adjusted to segregation; and in part of a few middle-class Negroes who, because of a degree of academic and
economic security and because in some ways they profit by segregation, have become insensitive to the problems of the masses. The other force
is one of bitterness and hatred, and it comes perilously close to advocating violence. It is expressed in the various black nationalist groups that are
springing up across the nation, the largest and best known being Elijah Muhammad's Muslim movement. Nourished by the Negro's frustration
over the continued existence of racial discrimination, this movement is made up of people who have lost faith in America, who have absolutely
repudiated Christianity, and who have concluded that the white man is an incorrigible "devil."
I have tried to stand between these two forces, saying that we need emulate neither the "do nothingism" of the complacent nor the hatred and
despair of the Black Nationalist. For there is the more excellent way of love and nonviolent protest. I am grateful to God that, through the
influence of the Negro church, the way of nonviolence became an integral part of our struggle. If this philosophy had not emerged, by now many
streets of the South would, I am convinced, be flowing with blood. And I am further convinced that if our white brothers dismiss as "rabble
rousers" and "outside agitators" those of us who employ nonviolent direct action, and if they refuse to support our nonviolent efforts, millions of
Negroes will, out of frustration and despair, seek solace and security in black nationalist ideologies--a development that would inevitably lead to
a frightening racial nightmare.
Oppressed people cannot remain oppressed forever. The yearning for freedom eventually manifests itself, and that is what has happened to the
American Negro. Something within has reminded him of his birthright of freedom, and something without has reminded him that it can be
gained. Consciously or unconsciously, he has been caught up by the Zeitgeist, and with his black brothers of Africa and his brown and yellow
brothers of Asia, South America and the Caribbean, the United States Negro is moving with a sense of great urgency toward the promised land of
racial justice. If one recognizes this vital urge that has engulfed the Negro community, one should readily understand why public demonstrations
are taking place. The Negro has many pent up resentments and latent frustrations, and he must release them. So let him march; let him make
prayer pilgrimages to the city hall; let him go on freedom rides -and try to understand why he must do so. If his repressed emotions are not
released in nonviolent ways, they will seek expression through violence; this is not a threat but a fact of history. So I have not said to my people:
"Get rid of your discontent." Rather, I have tried to say that this normal and healthy discontent can be channeled into the creative outlet of
nonviolent direct action. And now this approach is being termed extremist. But though I was initially disappointed at being categorized as an
extremist, as I continued to think about the matter I gradually gained a measure of satisfaction from the label. Was not Jesus an extremist for love:
"Love your enemies, bless them that curse you, do good to them that hate you, and pray for them which despitefully use you, and persecute you."
Was not Amos an extremist for justice: "Let justice roll down like waters and righteousness like an ever flowing stream." Was not Paul an
extremist for the Christian gospel: "I bear in my body the marks of the Lord Jesus." Was not Martin Luther an extremist: "Here I stand; I cannot
do otherwise, so help me God." And John Bunyan: "I will stay in jail to the end of my days before I make a butchery of my conscience." And
Abraham Lincoln: "This nation cannot survive half slave and half free." And Thomas Jefferson: "We hold these truths to be self evident, that all
men are created equal . . ." So the question is not whether we will be extremists, but what kind of extremists we will be. Will we be extremists for
hate or for love? Will we be extremists for the preservation of injustice or for the extension of justice? In that dramatic scene on Calvary's hill
three men were crucified. We must never forget that all three were crucified for the same crime--the crime of extremism. Two were extremists for
immorality, and thus fell below their environment. The other, Jesus Christ, was an extremist for love, truth and goodness, and thereby rose above
his environment. Perhaps the South, the nation and the world are in dire need of creative extremists.
I had hoped that the white moderate would see this need. Perhaps I was too optimistic; perhaps I expected too much. I suppose I should have
realized that few members of the oppressor race can understand the deep groans and passionate yearnings of the oppressed race, and still fewer
have the vision to see that injustice must be rooted out by strong, persistent and determined action. I am thankful, however, that some of our
white brothers in the South have grasped the meaning of this social revolution and committed themselves to it. They are still all too few in
quantity, but they are big in quality. Some -such as Ralph McGill, Lillian Smith, Harry Golden, James McBride Dabbs, Ann Braden and Sarah
Patton Boyle--have written about our struggle in eloquent and prophetic terms. Others have marched with us down nameless streets of the South.
They have languished in filthy, roach infested jails, suffering the abuse and brutality of policemen who view them as "dirty nigger-lovers." Unlike
so many of their moderate brothers and sisters, they have recognized the urgency of the moment and sensed the need for powerful "action"
antidotes to combat the disease of segregation. Let me take note of my other major disappointment. I have been so greatly disappointed with the
white church and its leadership. Of course, there are some notable exceptions. I am not unmindful of the fact that each of you has taken some
significant stands on this issue. I commend you, Reverend Stallings, for your Christian stand on this past Sunday, in welcoming Negroes to your
worship service on a non segregated basis. I commend the Catholic leaders of this state for integrating Spring Hill College several years ago.
But despite these notable exceptions, I must honestly reiterate that I have been disappointed with the church. I do not say this as one of those
negative critics who can always find something wrong with the church. I say this as a minister of the gospel, who loves the church; who was
nurtured in its bosom; who has been sustained by its spiritual blessings and who will remain true to it as long as the cord of life shall lengthen.
When I was suddenly catapulted into the leadership of the bus protest in Montgomery, Alabama, a few years ago, I felt we would be supported by
the white church. I felt that the white ministers, priests and rabbis of the South would be among our strongest allies. Instead, some have been
outright opponents, refusing to understand the freedom movement and misrepresenting its leaders; all too many others have been more cautious
than courageous and have remained silent behind the anesthetizing security of stained glass windows.
In spite of my shattered dreams, I came to Birmingham with the hope that the white religious leadership of this community would see the justice
of our cause and, with deep moral concern, would serve as the channel through which our just grievances could reach the power structure. I had
hoped that each of you would understand. But again I have been disappointed.

I have heard numerous southern religious leaders admonish their worshipers to comply with a desegregation decision because it is the law, but I
have longed to hear white ministers declare: "Follow this decree because integration is morally right and because the Negro is your brother." In
the midst of blatant injustices inflicted upon the Negro, I have watched white churchmen stand on the sideline and mouth pious irrelevancies and
sanctimonious trivialities. In the midst of a mighty struggle to rid our nation of racial and economic injustice, I have heard many ministers say:
"Those are social issues, with which the gospel has no real concern." And I have watched many churches commit themselves to a completely
other worldly religion which makes a strange, un-Biblical distinction between body and soul, between the sacred and the secular.
I have traveled the length and breadth of Alabama, Mississippi and all the other southern states. On sweltering summer days and crisp autumn
mornings I have looked at the South's beautiful churches with their lofty spires pointing heavenward. I have beheld the impressive outlines of her
massive religious education buildings. Over and over I have found myself asking: "What kind of people worship here? Who is their God? Where
were their voices when the lips of Governor Barnett dripped with words of interposition and nullification? Where were they when Governor
Wallace gave a clarion call for defiance and hatred? Where were their voices of support when bruised and weary Negro men and women decided
to rise from the dark dungeons of complacency to the bright hills of creative protest?"
Yes, these questions are still in my mind. In deep disappointment I have wept over the laxity of the church. But be assured that my tears have
been tears of love. There can be no deep disappointment where there is not deep love. Yes, I love the church. How could I do otherwise? I am in
the rather unique position of being the son, the grandson and the great grandson of preachers. Yes, I see the church as the body of Christ. But, oh!
How we have blemished and scarred that body through social neglect and through fear of being nonconformists.
There was a time when the church was very powerful--in the time when the early Christians rejoiced at being deemed worthy to suffer for what
they believed. In those days the church was not merely a thermometer that recorded the ideas and principles of popular opinion; it was a
thermostat that transformed the mores of society. Whenever the early Christians entered a town, the people in power became disturbed and
immediately sought to convict the Christians for being "disturbers of the peace" and "outside agitators."' But the Christians pressed on, in the
conviction that they were "a colony of heaven," called to obey God rather than man. Small in number, they were big in commitment. They were
too God-intoxicated to be "astronomically intimidated." By their effort and example they brought an end to such ancient evils as infanticide and
gladiatorial contests. Things are different now. So often the contemporary church is a weak, ineffectual voice with an uncertain sound. So often it
is an arch defender of the status quo. Far from being disturbed by the presence of the church, the power structure of the average community is
consoled by the church's silent--and often even vocal--sanction of things as they are.
But the judgment of God is upon the church as never before. If today's church does not recapture the sacrificial spirit of the early church, it will
lose its authenticity, forfeit the loyalty of millions, and be dismissed as an irrelevant social club with no meaning for the twentieth century. Every
day I meet young people whose disappointment with the church has turned into outright disgust.
Perhaps I have once again been too optimistic. Is organized religion too inextricably bound to the status quo to save our nation and the world?
Perhaps I must turn my faith to the inner spiritual church, the church within the church, as the true ekklesia and the hope of the world. But again I
am thankful to God that some noble souls from the ranks of organized religion have broken loose from the paralyzing chains of conformity and
joined us as active partners in the struggle for freedom. They have left their secure congregations and walked the streets of Albany, Georgia, with
us. They have gone down the highways of the South on tortuous rides for freedom. Yes, they have gone to jail with us. Some have been dismissed
from their churches; have lost the support of their bishops and fellow ministers. But they have acted in the faith that right defeated is stronger than
evil triumphant. Their witness has been the spiritual salt that has preserved the true meaning of the gospel in these troubled times. They have
carved a tunnel of hope through the dark mountain of disappointment. I hope the church as a whole will meet the challenge of this decisive hour.
But even if the church does not come to the aid of justice, I have no despair about the future. I have no fear about the outcome of our struggle in
Birmingham, even if our motives are at present misunderstood. We will reach the goal of freedom in Birmingham and all over the nation, because
the goal of America is freedom. Abused and scorned though we may be, our destiny is tied up with America's destiny. Before the pilgrims landed
at Plymouth, we were here. Before the pen of Jefferson etched the majestic words of the Declaration of Independence across the pages of history,
we were here. For more than two centuries our forebears labored in this country without wages; they made cotton king; they built the homes of
their masters while suffering gross injustice and shameful humiliation -and yet out of a bottomless vitality they continued to thrive and develop. If
the inexpressible cruelties of slavery could not stop us, the opposition we now face will surely fail. We will win our freedom because the sacred
heritage of our nation and the eternal will of God are embodied in our echoing demands. Before closing I feel impelled to mention one other point
in your statement that has troubled me profoundly. You warmly commended the Birmingham police force for keeping "order" and "preventing
violence." I doubt that you would have so warmly commended the police force if you had seen its dogs sinking their teeth into unarmed,
nonviolent Negroes. I doubt that you would so quickly commend the policemen if you were to observe their ugly and inhumane treatment of
Negroes here in the city jail; if you were to watch them push and curse old Negro women and young Negro girls; if you were to see them slap and
kick old Negro men and young boys; if you were to observe them, as they did on two occasions, refuse to give us food because we wanted to sing
our grace together. I cannot join you in your praise of the Birmingham police department.
It is true that the police have exercised a degree of discipline in handling the demonstrators. In this sense they have conducted themselves rather
"nonviolently" in public. But for what purpose? To preserve the evil system of segregation. Over the past few years I have consistently preached
that nonviolence demands that the means we use must be as pure as the ends we seek. I have tried to make clear that it is wrong to use immoral
means to attain moral ends. But now I must affirm that it is just as wrong or perhaps even more so, to use moral means to preserve immoral ends.
Perhaps Mr. Connor and his policemen have been rather nonviolent in public, as was Chief Pritchett in Albany, Georgia, but they have used the
moral means of nonviolence to maintain the immoral end of racial injustice. As T. S. Eliot has said: "The last temptation is the greatest treason:
To do the right deed for the wrong reason."

I wish you had commended the Negro sit inners and demonstrators of Birmingham for their sublime courage, their willingness to suffer and their
amazing discipline in the midst of great provocation. One day the South will recognize its real heroes. They will be the James Merediths, with the
noble sense of purpose that enables them to face jeering and hostile mobs, and with the agonizing loneliness that characterizes the life of the
pioneer. They will be old, oppressed, battered Negro women, symbolized in a seventy two year old woman in Montgomery, Alabama, who rose
up with a sense of dignity and with her people decided not to ride segregated buses, and who responded with ungrammatical profundity to one
who inquired about her weariness: "My feets is tired, but my soul is at rest." They will be the young high school and college students, the young
ministers of the gospel and a host of their elders, courageously and nonviolently sitting in at lunch counters and willingly going to jail for
conscience' sake. One day the South will know that when these disinherited children of God sat down at lunch counters, they were in reality
standing up for what is best in the American dream and for the most sacred values in our Judaeo-Christian heritage, thereby bringing our nation
back to those great wells of democracy which were dug deep by the founding fathers in their formulation of the Constitution and the Declaration
of Independence.
Never before have I written so long a letter. I'm afraid it is much too long to take your precious time. I can assure you that it would have been
much shorter if I had been writing from a comfortable desk, but what else can one do when he is alone in a narrow jail cell, other than write long
letters, think long thoughts and pray long prayers?
If I have said anything in this letter that overstates the truth and indicates an unreasonable impatience, I beg you to forgive me. If I have said
anything that understates the truth and indicates my having a patience that allows me to settle for anything less than brotherhood, I beg God to
forgive me.
I hope this letter finds you strong in the faith. I also hope that circumstances will soon make it possible for me to meet each of you, not as an
integrationist or a civil-rights leader but as a fellow clergyman and a Christian brother. Let us all hope that the dark clouds of racial prejudice will
soon pass away and the deep fog of misunderstanding will be lifted from our fear drenched communities, and in some not too distant tomorrow
the radiant stars of love and brotherhood will shine over our great nation with all their scintillating beauty.
Yours for the cause of Peace and Brotherhood,
Martin Luther King, Jr.
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